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Surah  Al-Furqan 

Surah  Al-Furqan  was  revealed  in  Makkah  and  it  contains  77  Verses  and  6  sections 
With  the  name  of  Allah,  the  Most-Merciful,  the  Very-Merciful 


Verses  1  -  3 


Glorious  is  the  One  who  has  revealed  the  Criterion  to 
His  servant,  so  that  he  may  be  a  warner  to  the  worlds, 
[1]  the  One  to  whom  belongs  the  kingdom  of  the  heavens 
and  the  earth,  and  who  did  neither  have  a  son,  nor  is 
there  any  partner  to  him  in  the  kingdom,  and  who  has 
created  everything  and  designed  it  in  a  perfect  measure. 
[2] 

And  they  have  coined  gods,  other  than  Him,  who  do  not 
create  any  thing,  rather  they  themselves  are  created, 
and  they  possess  no  power  to  cause  harm  or  benefit 
even  to  themselves,  nor  do  they  have  any  power  over 
death  or  life  or  resurrection.  [3] 

Special  features  of  the  Surah 

There  is  consensus  among  the  commentators  that  this  Surah  was 
revealed  in  Makkah.  However,  Sayyidna  Ibn  'Abbas      and  Qatadah  4j&> 
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contend  that  three  of  its  verses  are  Madam  and  rest  of  the  Surah  is 
Makkan.  Yet  Qurtubi  and  a  few  others  maintain  that  the  Surah  itself  is 
Madani  and  only  a  few  verses  are  Makkan. 

The  gist  of  the  subject  matter  of  the  Surah  is  to  describe  and  define 
the  greatness  of  the  Holy  Qur'an  and  the  truth  of  the  prophethood  of  the 
Holy  Prophet  zH,  to  which  there  were  doubts  expressed  by  the 
unbelievers.  The  Surah  contains  answers  to  their  objections. 

Commentary 

UjCj  (25:1)  is  derived  from  ^  ,  meaning  abundance  of  a  good  thing. 
Sayyidna  Ibn  'Abbas  4^  has  explained  that  the  meaning  of  the  first  verse 
is  that  all  blessings  are  from  Allah  alone.  d*'j  (Furqan,  translated  above 
as  'criterion^is  a  title  of  the  Qur'an  and  its  meaning  is  to  distinguish.  The 
Holy  Qur'an  by  its  very  nature  distinguishes  between  right  and  wrong, 
and  differentiates,  through  miracles  between  the  right  people  and  the 
wrong  ones,  hence  it  is  called  as  Furqan. 

t>*JWJ  (warner  to  the  worlds  -  25:1).  This  proves  that  the  Holy  Prophet's 
v$5  prophethood  was  for  the  entire  universe  and  not  just  for  a  certain 
community  or  time,  as  was  the  case  with  other  prophets.  In  a  Hadith 
recorded  in  Sahlh  Muslim,  the  Holy  Prophet  z||  has  pointed  out  six  special 
features  about  his  prophethood.  One  of  the  special  features  is  the 
universality  of  his  prophethood  i.e.  it  is  for  all  ages  and  all  people. 

Special  Wisdom  in  every  creation 

l^jiiijiii  (And  designed  it  in  a  perfect  measure  -  25:2):  Here  - 
(designing  in  a  perfect  measure)  is  mentioned  after  jIIaj  (Creation). 
means  to  create  something  from  nothing  that  is  to  bring  in  something 
without  any  pre-existing  substance  whatsoever.  And  (designed  in  a 
perfect  measure)  means  that,  whatever  has  been  created,  its  components, 
appearance,  properties  and  signs  are  made  to  suit  the  purpose  of  its 
creation.  The  form  of  the  sky,  its  constituents  and  its  shape  are  in 
conformity  to  that  purpose  for  which  Allah  Ta'ala  has  created  it. 
Similarly,  the  stars  and  planets  possess  those  qualities  for  which  they  are 
created.  Whatever  we  see  on  the  earth  is  absolutely  perfect  in  its  form, 
shape  and  construction  to  suit  the  purpose  and  requirement  of  its 
creation.  For  instance,  earth  is  not  made  in  such  a  liquid  form,  that 
anything  put  on  it  is  drowned,  nor  is  it  made  too  hard  like  steel  or 
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concrete  to  be  dug.  It  is  made  in  the  solid  form  and  given  a  hardness  that 
it  could  be  dug  to  take  out  underground  water  or  to  place  foundations  for 
the  buildings.  Water  is  given  the  liquid  form  which  again  is  full  of  Divine 
Wisdom  and  helps  meet  the  multifarious  needs  of  the  creatures  spread  all 
over  the  earth.  Water  does  not  reach  on  its  own  at  all  the  places  where  it 
is  needed.  Man  has  to  put  in  some  skill  and  labour  to  take  it  to  places 
where  it  is  required.  On  the  other  hand  air  is  a  compulsory  gift  which 
reaches  every  place  without  any  labour  or  an  active  role  from  human 
beings.  Even  if  someone  wants  to  avoid  it,  he  has  to  exert  extra  labour.  It 
is  not  the  place  to  describe  Divine  creations  and  their  characteristics  as  it 
needs  volumes  for  the  purpose.  Each  and  every  creation  of  Allah 
Subhanahu  is  perfect  in  its  purpose  and  has  its  own  peculiar  properties 
and  traits.  Imam  Ghazzali  has  written  a  book  on  the  subject  by  the  name 

These  verses  define  the  sacred  and  exalted  position  of  the  Holy  Qur*an 
and  by  addressing  the  person  on  whom  the  book  is  revealed  as  (His 
slave)  in  the  very  beginning  of  the  Surah,  his  honoured  position  is 
highlighted.  There  cannot  be  a  greater  honour  for  any  one  than  to  be 
called  by  Allah  Ta'ala  as  'His  own1.. 

Verses  4  -  9 

\&\  sajfl  >ci   <?>  j$s  itt  >it  im 

Jt  <J^        Jj  $0$  %^>\j  o>j  Up  ^  ^ 

diu  aJ}  j^i     ji j-vi  j>  i&hj  cWaJi  JA> 

Jail  ^  Ij_^w.  "^-j  Oj^f1  01  0j*4W'  J1* J  ^ 
And  said  those  who  disbelieve,  'This  is  nothing  but  a  lie 
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he  (the  messenger)  has  fabricated  and  some  other 
people  have  helped  him  in  it."  Thus  they  came  up  with 
transgression  and  falsehood.  [4]  And  they  said,  "(These 
are)  the  tales  of  the  ancients  he  (the  messenger)  has 
caused  to  be  written,  and  they  are  read  out  to  him  at 
morn  and  eve."  [5]  Say,  "It  is  sent  down  by  the  One  who 
knows  the  secret  in  the  heavens  and  the  earth.  Indeed 
He  is  Most-Forgiving,  Very-Merciful.  [6] 

And  they  said,  'What  sort  of  messenger  is  this  who  eats 
food  and  walks  in  the  markets?  Why  is  it  that  an  angel 
has  not  been  sent  down  to  him  who  would  have  been  a 
warner  alongwith  him,  [7]  or  that  a  treasure  is  not 
thrown  down  to  him,  or  that  he  has  no  garden  to  eat 
from  it?"  And  the  transgressors  said,  'You  are  following 
none  but  a  bewitched  man."  [8]  See  how  they  coined 
similes  for  you,  so  they  have  gone  astray  and  cannot 
find  a  way.  [9] 

Commentary 

From  this  point  onward  the  objections  raised  by  infidels  and 
polytheists  against  the  Holy  Qur'an  and  the  prophethood  of  the  Holy 
Prophet  *H  are  related  together  with  the  answers  to  those  objections. 

The  first  objection  was  that  the  Qur'an  was  not  a  revealed  book  from 
Allah  Ta'ala,  but  has  been  compiled  from  the  old  stories  and  narrations  by 
the  Jews  and  Christians  which  have  been  reduced  into  writing  by  the 
Companions  of  the  Holy  Prophet  ^  ,  since  he  himself  was  illiterate  and 
could  not  write.  And  because  he  could  not  read  or  write,  he  would  get 
them  read  out  to  him  day  and  night,  so  that  he  could  remember  them  by 
heart,  then  he  would  repeat  them  before  people  and  claim  that  he  had 
received  that  revelation  from  Allah  Ta'ala. 

The  answer  to  this  objection  was  given  by  the  Holy  Qur'an  <iJil  %j>\  Ji 
^jjlj  oyJLil  J>  'jlS\  p£  ,  that  is  (Say,  "It  is  sent  down  by  the  One  who 
knows  the  secret  in  the  heavens  and  the  earth  -  25:6). 

The  essence  of  this  answer  is  that  the  Qur'an  itself  is  an  evidence  to 
the  fact  that  it  is  the  Divine  message  from  Him  who  is  Omniscient  and 
who  knows  fully  well  all  the  secrets  of  the  Heavens  and  the  earth.  This  is 
why  Qur'an  is  a  miraculous  Message,  and  the  whole  world  is  challenged 
to  bring  out  a  Surah  or  even  a  verse  to  match  it,  if  its  divine  origin  is 
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refused.  This  was  a  challenge  to  a  people  -  the  Arabs  -  who  were  well 
known  for  their  literary  proficiency  and  art  of  expression,  and  for  whom 
composition  of  a  piece  of  literature  was  not  a  problem.  But  they  too  did  not 
dare  to  attempt  to  compose  something  similar  to  Qur'an.  Although  they 
were  willing  to  sacrifice  all  their  material  wealth  for  opposing  the  Holy 
Prophet  s|i  in  his  mission,  so  much  so  that  they  were  willing  to  sacrifice 
even  their  children  and  their  own  lives  to  counter  the  Holy  Prophet's  *H 
mission  and  message,  but  they  dared  not  attempt  to  compose  a  passage 
similar  to  a  Surah  of  the  Qur'an. 

This  is  a  clear  proof  of  the  fact  that  it  is  not  a  work  of  a  human  being. 
Otherwise  other  people  could  also  have  composed  passages  similar  to 
Qur'an.  Therefore,  it  is  definitely  the  revelation  from  Allah  Ta'ala.  Apart 
from  the  beauty  of  expression  and  language,  the  Book  also  excels  in  its 
meanings.  The  multifarious  subjects  it  covers  can  only  be  dealt  by  One 
who  knows  everything  whether  hidden  or  exposed.  This  subject  has  been 
dealt  with  in  detail  in  the  first  volume  of  Ma' ariful  Qur'an. 

The  Second  Objection  was  that  if  the  Holy  Prophet  was  a  prophet, 
he  should  not  have  been  eating  and  drinking  like  common  people;  instead 
he  should  have  been  free  from  eating  and  drinking  like  angels.  And  if  this 
was  not  so,  he  should  have  at  least  enough  wealth  and  gardens  to  take 
care  of  his  day  to  day  needs,  so  that  he  may  not  need  to  care  for  his  living. 
Furthermore,  how  could  he  be  accepted  as  a  prophet  when  he  is  neither 
an  angel  nor  does  an  angel  accompany  him  to  endorse  what  he  preaches, 
therefore  it  appears  that  he  has  been  charmed  by  someone  which  has 
turned  his  head  and  that  is  why  he  talks  like  this.  A  general  answer  to 
this  objection  is  given  in  the  verse  %~<>  dj*ib""»i  ^»  ^ 
that  is  (See  how  they  coined  similes  for  you,  so  they  have  gone  astray  and 
cannot  find  a  way.  -  25:9).  The  detailed  answer  to  the  objection  is  given  in 
the  next  few  verses. 

Verses  10  -  20 
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*  s 


v£Ul5  lILiji  TJ^3  0^  ^  Cr\J 


Glorious  is  the  One  who,  if  He  so  wills,  would  give  you 
better  than  that  -  gardens  beneath  which  rivers  flow, 
and  would  give  you  palaces.  [10]  But  they  have 
disbelieved  the  Hour  (the  Day  of  Judgment)  and  We 
have  prepared,  for  those  who  disbelieve  the  Hour,  a 
flaming  fire.  [11]  When  it  will  see  them  from  a  distant 
place,  they  will  hear  (the  sounds  of)  its  raging  and 
breathing,  [12]  and  when  they  will  be  thrown  into  a 
narrow  place  therein,  while  they  will  be  chained 
together,  they  will  call  for  death.  [13]  Do  not  call  for  one 
death  today,  but  call  for  many  a  death.  [14] 

Say,  "Is  that  better  or  the  eternal  paradise  the 
God-fearing  are  promised?11  It  will  be  a  reward  for  them 
and  a  final  abode.  [15]  For  them  there  will  be  whatever 
they  wish,  while  they  will  be  living  for  ever.  This  is  a 
promise  undertaken  by  your  Lord,  (the  fulfillment  of) 
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which  will  be  prayed  for.  [16] 

And  (remember)  the  Day  when  He  will  gather  them  and 
what  they  used  to  worship  beside  Allah  and  will  say  (to 
the  latter  ones),  "Did  you  mislead  these  My  servants  or 
did  they  themselves  lost  the  way?"  [17]  They  will  say, 
"Pure  are  you.  It  was  not  for  us  to  take  to  other 
guardians  than  You.  Instead,  You  gave  them  and  their 
fathers  (worldly)  benefits  till  they  forgot  the  advice  and 
became  a  ruined  people."  [18]  Thus  they  will  refute  you 
in  what  you  say  and  you  will  not  be  able  to  repulse  (the 
punishment)  or  to  receive  help.  And  whoever  commits 
injustice  from  among  you,  We  will  make  him  taste  a 
painful  punishment.  [19] 

And  We  did  not  send  any  messengers  before  you,  but  all 
of  them  used  to  eat  food  and  walk  in  the  markets.  And 
We  have  made  some  of  you  a  test  for  some  others. 
Would  you  observe  patience?  And  your  Lord  is 
Ever-seeing.  [20] 

Commentary 

In  the  forgoing  verses  a  general  answer  was  given  to  the  doubts 
raised  by  the  infidels  and  polytheists  in  regard  to  prophethood  of  the  Holy 
Prophet  <H  .  Here  in  the  above  verses  a  detailed  reply  is  given  to  the 
objections.  The  gist  of  the  reply  is  that  because  of  your  ignorance  and 
mental  block  you  have  raised  the  issue  that  if  he  *H  were  really  a  prophet, 
then  he  should  have  possessed  a  great  deal  of  material  wealth  and 
gardens  etc.  so  that  he  should  have  been  free  from  making  efforts  for  his 
sustenance.  The  simple  reply  to  this  objection  is  that  there  is  no  problem 
for  Us  to  provide  material  wealth  to  Our  messengers;  rather  if  We  so  wish 
we  can  make  them  kings  of  the  mammoth  empires,  as  we  had  done  in  the 
case  of  Sayyidna  Dawud  and  Sayyidna  Sulayman  who  were 
made  rulers  of  the  gigantic  empires  and  were  endowed  with  enormous 
wealth,  which  is  a  clear  sign  of  Our  omnipotence.  But  in  the  interest  of 
common  people  and  other  numerous  considerations,  it  is  required  that 
prophets  should  be  kept  away  from  the  material  wealth  of  the  world. 
Especially  in  the  case  of  the  Holy  Prophet  <H  it  was  preferred  by  Allah 
Ta'ala  to  keep  him  in  line  with  the  ordinary  Muslims  by  way  of  worldly 
possessions,  and  he  also  preferred  for  himself  to  be  like  that.  It  is  reported 
in  the  Musnad  of  Ahmad  and  in  Tirmidhi  on  the  authority  of  Sayyidna 
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Abu  Umamah  4§£>  that  the  Holy  Prophet  said  that  Allah  Ta'ala  offered 
to  him  to  turn  the  entire  valley  and  hills  of  Makkah  into  gold  for  him.  On 
that  he  requested  to  Him  "No  my  Lord,  I  would  prefer  that  I  get 
sustenance  one  day  (to  offer  my  thanks  to  You)  and  go  without  food  the 
next  (to  be  patient).  Also,  Sayyidah  'A'ishah  lfs>  4J1  has  reported  that 
the  Holy  Prophet  <H  said  "If  I  wanted,  mountains  of  gold  would  have 
been  around  me."  (Mazhari) 

The  sum  and  substance  of  all  this  is  that  it  is  Allah's  wisdom  to  keep 
the  prophets  poor  which  is  also  in  the  best  interest  of  the  people  at  large. 
Also,  the  prophets  are  not  forced  to  lead  a  poor  life.  On  the  contrary  they 
have  a  choice  either  to  opt  for  an  ordinary  simple  life  or  else  Allah  Ta'ala 
can  make  them  wealthy  with  a  lot  of  property.  But  Allah  Ta'ala  has  made 
them  such  that  they  do  not  desire  any  material  wealth  and  instead  prefer 
a  simple  and  poor  life  for  themselves. 

The  second  objection  infidels  had  raised  was  that  if  he  was  really  a 
prophet,  he  would  not  have  been  eating  and  drinking  like  ordinary  people 
ndr  would  he  walk  in  the  markets  to  earn  his  livelihood.  This  objection 
was  based  on  the  assumption  of  many  infidels  that  Allah's  messengers 
could  only  be  angels  and  not  humans.  The  answer  to  this  false  notion  is 
given  in  the  Holy  Qur'an  at  several  places.  The  answer  given  here  is  that 
the  prophets  whom  you  admit  to  be  prophets  were  also  humans  and  not 
angels.  They  used  to  eat,  drink  and  work  like  ordinary  human  beings. 
Hence  you  should  have  deduced  from  this  that  eating  and  drinking  is  not 
something  repugnant  to  prophethood.  The  last  verse  c^'J^  &  3fc  UUji  "U^ 
f likJl  oy*Q  f&l  ^!  (And  We  did  not  send  any  messengers  before  you,  but  all 
of  them  used  to  eat  food  -  25:20)  has  put  forward  the  same  argument. 

There  is  great  wisdom  in  economic  difference  between  people 

Jl=i  jaQ  (And  We  have  made  some  of  you  test  for  some 

others  -  25:20).  There  is  an  allusion  in  the  verse  that  Allah  Ta'ala  had 
complete  power  to  make  all  humans  wealthy,  prosperous,  healthy  and  of 
high  status.  But  this  way  nobody  would  have  been  poor,  weak  or  sick  -  a 
position  which  would  have  created  innumerable  social  problems  resulting 
in  chaos  and  confusion.  Therefore,  Allah  Ta'ala  has  made  some  rich  and 
some  poor,  some  healthy  and  some  sick,  some  strong  and  some  weak,  and 
some  with  high  status  and  some  others  unknown.  This  way  every  single 
individual  is  at  test  because  of  his  or  her  peculiar  placing  in  society  and 
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community.  The  rich  and  healthy  people  are  at  test  for  their 
thankfulness,  while  poor  and  sick  persons  are  on  trial  for  their  patience. 
For  this  very  reason  the  Holy  Prophet  iH  has  advised  that  whenever  you 
see  someone  who  is  wealthier,  healthier,  stronger  or  higher  in  status  you 
should  at  once  try  to  turn  towards  those  who  are  lower  than  you  in 
wealth,  health,  strength  and  status  so  that  instead  of  feeling  jealous, 
which  is  a  sin,  you  should  thank  Allah  Ta'ala  for  giving  you  better 
placing  in  this  world  as  against  those  who  have  less  than  you.  (Bukhari, 

Muslim,  Mazhari) 

Verses  21  -  22 

*iC  ^  -3\  asxji  ^      u  asj  fez  h  oyli  j«3 


And  said  those  who  do  not  apprehend  to  meet  Us,  ,rWhy 
the  angels  are  not  sent  down  to  us  or  why  do  we  not  see 
our  Lord?"  Indeed  they  think  too  highly  of  themselves 
and  have  gone  too  far  in  rebellion.  [21]  The  Day  they 
will  see  the  angels,  there  will  be  no  good  news  for  the 
sinners  that  day,  and  they  will  say  ,  "(We  need)  a 
shelter,  fully  protected!"  [22] 

Commentary 

U  {j'yr'Ji  V  Jli^  (And  said  those  who  do  not  believe  in  meeting  Us  - 
25:21).  frU-j  (Raja:)  means  to  hope  for  something  desired.  Sometimes  it  is 
also  used  for  having  fear,  as  mentioned  by  Ibn-al-Ambari,  the  famous 
scholar  of  Arabic  lexicon.  Here  in  this  verse  it  is  used  for  apprehension 
and  fear.  Thus  the  meaning  of  the  phrase  is  'those  who  are  not 
apprehensive  of  being  brought  before  Us'.  The  allusion  is  toward  those 
who  totally  deny  the  Hereafter  as  only  they  could  have  the  courage  to 
raise  such  preposterous  and  absurd  points  and  put  such  frivolous 
demands.  Those  who  believe  in  the  Hereafter  dread  it  so  much  all  the 
time  that  they  have  no  time  to  waste  over  such  ridiculous  ideas.  In  the 
present  time  those  who  appear  to  be  unsure  about  the  teachings  and 
injunctions  of  Islam  and  indulge  in  dubious  debate  and  arguments  under 
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the  influence  of  modern  education  allude  toward  weakness  of  their  faith 
in  the  Hereafter.  When  one  attains  total  faith  in  the  Hereafter  then  there 
is  ho  question  of  having  such  dubious  doubts. 


\jy^A  l (25:22)  The  literal  meaning  of  is  protection,  and  by****  is 
fully  protected.  This  word  was  used  in  Arabic  language  at  the  time  of 
danger,  when  there  was  a  danger  in  sight.  The  word  was  used  to  seek 
protection  -  that  is  to  ask  for  protection  against  the  imminent  danger. 
Likewise,  on  the  Dooms  Day  when  the  infidels  will  see  angels 
approaching  toward  them  with  chastisement,  they  will  utter  this  word  as 
per  their  habit  in  this  world  to  seek  protection.  Sayyidna  Ibn  'Abbas  4$£> 
has  described  the  meaning  of  this  word  l^Jli^  (that  is  banned, 
prohibited). 

According  to  this  interpretation,  the  phrase  will  mean  that  on  the 
Dooms  Day  when  the  infidels  will  see  the  angels  approaching  them  with 
chastisement,  they  will  seek  their  pardon  and  plead  to  let  them  in  the 
paradise.  In  response  to  their  pleading  the  angels  will  reply  bS5**^ 
that  is  the  Paradise  is  banned  and  prohibited  for  infidels.  (Mazhari) 

Verses  23  -  31 


j^Ji0  JiAjj  dAUl  ^yo>  %yS  l£fUl  JjJ j  fLjJL  *U~Jl 


J^t  JUj  ^  ^  Vji*-.  oil^J        6^3 A 


And  We  will  come  to  whatever  deeds  they  did  and  will 
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turn  them  into  scattered  dust*  [23]  The  people  of 
Paradise,  on  that  day  will  be  the  best  in  (terms  of  their) 
abode  and  best  in  (terms  of  their)  resting-place.  [24] 

And  the  Day  the  sky  will  break  open  with  a  cloud  and 
the  angels  are  sent  down  in  a  majestic  descent.  [25]  the 
Kingdom  on  that  day  will  be  for  the  Rahman,  and  for 
the  disbelievers  it  will  be  a  difficult  day.  [26]  And  (Be 
mindful  of)  the  Day  the  wrongdoer  will  bite  his  hands 
saying.  "Would  that  I  had  taken  a  path  alongwith  the 
messenger!  [27]  Woe  to  me!  Would  that  I  had  not  taken 
so-and-so  for  my  friend!  [28]  Indeed  he  led  me  astray 
from  the  advice  after  it  had  come  to  me."  And  the  Satan 
is  man's  betrayer.  [29]  And  the  messenger  will  say,  "O 
my  Lord,  my  people  had  taken  this  Qur'an  as  a  thing  to 
be  deserted."  [30] 

And  in  a  similar  way  We  made  for  every  prophet  an 
enemy  from  among  the  sinners,  but  your  Lord  suffices 
as  a  guide  and  as  a  supporter.  [31] 

Commentary 

Cr~^j  js*-  (The  best  in  (terms  of  their)  abode  and  best  in 
(terms  of  their)  resting-place  -  25:24).  Permanent  residence  is  called  yis-li 
while  J^P  is  derived  from  aJ^lj  which  means  siesta.  Hence  means  the 
place  for  having  siesta.  Probably  Ji^  is  specifically  mentioned  here 
because  it  is  referred  in  one  of  the  traditions  that  on  the  Dooms  day  Allah 
Ta'ala  will  complete  reckoning  of  the  entire  creation  by  noon  and  the 
people  of  paradise  will  reach  Paradise  at  the  time  of  siesta  and  so  will  the 
condemned  in  the  Hell.  (Qurtubl) 

£t!jJb  jUj  (The  sky  will  break  open  with  a  cloud  -  25:25).  The 
explanation  of  the  verse  is  that  the  sky  will  rip  apart  and,  a  sort  of  liquid 
cloud  will  descend  from  it  which  will  be  carrying  angels  with  it.  This  cloud 
will  look  like  a  canopy  descending  from  the  sky  and  will  be  bearing  Allah 
Ta'ala's  refulgence  surrounded  by  angels.  This  will  precede  the  beginning 
of  the  reckoning  and  the  sky  will  rip  open  only  to  make  an  opening.  It  will 
not  be  the  same  ripping  as  the  one  when  the  sur  (/jJ*)  will  be  blown  to 
finish  off  the  earth  and  the  sky,  because  this  descension  of  the  cloud  will 
take  place  after  the  second  blowing  of  the  sur  (j^O  when  the  earth  and 
the  sky  would  have  taken  the  new  shape.  (Bayanul-Qur'an) 
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*>CU-  J^Jl  ft  J&ji  (Woe  to  me!  would  that  I  had  not  taken  so-and- 
so  for  my  friend  -  25:28).  This  verse  was  revealed  on  an  especial  occasion, 
but  its  implication  is  universal.  The  background  is  that  'Uqbah  Ibn  Abl 
Mu'ait  was  one  of  the  chieftains  of  polytheists  in  Makkah.  It  was 
customary  with  him  that  whenever  he  would  return  after  an  expedition, 
he  used  to  invite  the  nobility  of  the  city  to  dinner.  He  also  used  to  call  on 
the  Holy  Prophet  <|§  frequently.  When  he  presented  the  food  to  the  Holy 
Prophet  <J§  he  said  "I  cannot  eat  your  food  until  you  proclaim  that  Allah  is 
one  and  no  one  can  be  associated  with  Him  in  worship  and  that  I  am  His 
Rasul."  'Uqbah  recited  this  sentence  and  then  the  Holy  Prophet  ?H  ate  the 
dinner  according  to  his  promise,  TJbayy  Ibn  Khalaf  was  a  close  friend  of 
'Uqbah.  When  he  learnt  that  'Uqbah  has  accepted  Islam  and  has  recited 
the  Kalimah  Tayyabah  he  was  very  crossed  with  him.  'Uqbah  tried  to 
defend  himself  by  explaining  that  Muhammad  glf  was  an  eminent  person 
of  Quraysh  and  if  he  had  returned  without  having  his  meal  at  his  house, 
it  would  have  been  very  degrading  for  'Uqbah.  Therefore,  in  order  to 
please  him,  he  repeated  the  sentence  (<ulO.  'Ubayy  Ibn  Khalaf  did  not 
accept  this  explanation  and  asked  'Uqbah  to  go  and  spit  on  Holy  Prophet's 

face  if  he  was  really  ashamed.  The  wretched  man  obliged  his  depraved 
friend  and  did  as  he  had  suggested.  Allah  Ta'ala  disgraced  them  both  in 
this  world  as  well,  as  both  were  killed  in  the  battle  of  Badr  (Baghawl).  The 
torment  he  will  face  on  the  Dooms  day  is  described  in  this  verse  that  when 
he  will  see  the  torment  before  him,  he  will  bite  his  fingers  in  distress  and 
repentance  and  say  "would  that  he  had  not  made  'Ubayy  Ibn  Khalaf  his 
friend  in  the  world".  (Mazhari  &  Qurtubl) 

Friendship  of  wicked  persons  and  non  believers  will  be  a  matter 
of  shame  and  repentance  in  the  Hereafter 

It  is  explained  in  Tafsir  Mazhari  that  although  these  verses  were 
revealed  in  respect  of  the  'Uqbah,  yet  the  moral  of  the  verse  is  universal. 
This  can  be  noticed  by  the  use  of  the  word  W  (so-and-so)  in  the  verse, 
which  alludes  that  the  message  is  universal.  The  moral  that  can  be 
deduced  from  these  verses  is  that  when  two  friends  get  together  in  acts  of 
immorality  and  sin  and  help  each  other  in  performing  forbidden  deeds, 
then  the  same  will  apply  to  them  and  they  will  be  remorseful  and  feel 
sorry  for  their  friendship  in  the  Hereafter.  Musnad  Ahmed,  Tirmidhi,  Abu 
Dawud  etc.  have  reproduced  a  narration  on  the  authority  of  Sayyidna 
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Abu  Sa'Td  al-Khudri  that  the  Holy  Prophet  once  said  u^Utf  V 
^  VI  cXlU  J^"L»  (Do  not  make  a  non-Muslim  your  friend  and  your 
possessions  should  be  used  only  by  the  pious  persons.-  MazharT),  that  is,  do 
not  have  the  non-pious  as  your  friend.  And  Sayyidna  Abu  Hurairah  ^ 
has  reported  a  tradition  of  the  Holy  Prophet  ^jjg  : 

Every  person  is  influenced  by  the  faith  and  way  of  life  of  his 
friends.  Therefore,  one  must  be  very  mindful  when  selecting  his 
friends.  (Bukhari) 

Sayyidna  Ibn  'Abbas  ^  has  reported  that  the  Holy  Prophet  ^jjg  was 
asked  what  sort  of  friends  should  we  keep  in  our  company.  To  this  he 
replied : 

The  one  who  reminds  you  of  Allah  when  you  see  him,  and  adds 
to  your  knowledge  when  he  speaks,  and  reminds  you  of  the 
Hereafter  when  he  acts.  (Qurtubi) 

^  \jJM\  oi  4*i  bjty'ffij  (That  is  Rasul  $||  will  say,  O  my 
Lord  my  people  have  forgotten  and  forsaken  Qur'an  -  25:30).  There  is  a 
difference  of  opinion  among  the  commentators  whether  this  complaint  of 
the  Holy  Prophet  i|§  to  Allah  Ta'ala  about  his  people  would  be  on  Dooms 
Day  or  was  made  in  his  life  time.  Both  views  appear  valid.  But  the  verse 
following  this  verse  suggests  that  he  made  this  complaint  during  his 
lifetime  and  the  next  verse  was  revealed  to  appease  him.  The  next  verse 
reads  fy*  ^  (In  a  similar  way  We  made  for  every 

prophet  an  enemy  from  among  the  sinners  -  25:31).  It  means  that  if  your 
adversaries  do  not  accept  Qur'an,  it  is  not  something  new.  In  the  past  as 
well  people  have  defied  Our  message  and  the  messengers  had  to  contend 
with  that.  The  best  course  for  you  also  is  to  be  contended. 

Abandoning  to  follow  Qur'an  is  a  great  sin 

On  the  face  of  it  abandonment  of  Qur'an  means  its  denial  or  non 
non-acceptance,  which  is  expected  only  from  the  infidels.  However,  in 
certain  traditions  it  is  reported  that  those  Muslim  who  do  believe  in  the 
Qur'an  but  neither  they  read  it  nor  try  to  follow  it  fall  as  much  within  the 
ambit  of  this  category  of  people.  Sayyidna  Anas      has  quoted  the  Holy 
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Prophet  gi  as  saying: 


The  person  who  has  learnt  Qur'an  and  then  hanged  it  (on  the 
wall),  neither  he  recites  it  routinely  nor  ponders  over  its 
injunctions  will  be  brought  on  the  Doomsday  with  Qur'an 
hanging  by  his  neck  with  a  sling,  and  will  complain  before 
Allah  Ta'ala  'this  servant  of  Yours  had  abandoned  me,  so  decide 
between  me  and  him".  (Qurtubi) 


And  said  those  who  disbelieved,  "Why  has  the  Qur'an 
not  been  revealed  to  him  all  at  once?"  (It  has  been  sent 
down)  in  this  way  (i.e.  in  parts)  so  that  We  make  your 
heart  firm,  and  We  revealed  it  little  by  little.  [32] 

Commentary 

The  sequence  of  objections  by  the  infidels  and  polytheists  and  their 
answers,  which  had  started  in  the  beginning  of  the  Surah,  is  continuing. 
Here  in  this  verse  the  objection  as  to  why  the  Qur'an  was  revealed 
gradually  bit  by  bit  and  not  in  one  go  is  answered.  The  wisdom  behind 
gradual  revelation  of  the  Qur'an  as  explained  in  the  verse  is  that  it  was  to 
keep  the  heart  of  the  Holy  Prophet  <H  firm  and  strong.  By  gradual 
revelation  the  Holy  Prophet's  9j&  heart  was  made  strong  in  the  following 
manner: 

1.  It  was  made  easy  for  him  to  remember  the  Qur'an  by  heart.  If  the 
whole  Book  was  revealed  in  one  go,  its  remembrance  by  heart  would  not 
have  been  that  easy.  Remembrance  of  the  Qur'an  by  heart  expelled  all 
worries  from  his  heart. 

2.  Whenever  an  objection  was  raised  by  the  infidels  or  a  maltreatment 
was  perpetrated,  a  verse  would  reveal  to  give  him  fortitude.  In  case  the 
entire  Qur'an  was  revealed  in  one  piece  and  the  fortitude  for  the  special 


Verse  32 


i  s    ta  *<>  *   *\>i'u    >i'  '\*x  J%>'\  i>  'uZ' 
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occasion  had  also  been  mentioned  in  it,  its  search  in  the  Book  would  have 
been  painstaking.  Moreover,  it  would  have  been  uncertain  whether  or  not 
the  attention  of  the  Holy  Prophet  ^  would  be  drawn  to  the  particular 
verse 

3.  Instant  response  by  way  of  revelation  to  answer  awkward  questions 
was  by  itself  the  confirmation  of  Allah  Ta'ala's  support  which  is  the 
biggest  source  of  strength  for  the  heart.  The  wisdom  of  keeping  the  heart 
strong  is  not  dependent  on  gradual  revelations  alone.  Other  factors  in  this 
regard  are  mentioned  in  the  following  verse  of  Surah  Ban!  Isra'il  illiy  Uly} 
dJli  JLp  ^Ul  J*  (And  We  have  divided  the  Qur'an  in  portion,  so  that 
you  may  recite  it  to  the  people  gradually  - 17:106).  (Bayanul-Qur'an) 

Verses  33  -  36 
jiJJl  Art)  Ijs-db"  j~>-\ J  ^        ^ *W J 

, ' *  .1  t,  r^i  i'li'  ±*K  - 

^ yjj  bfcl*  i ^OS  jjJ}\  £ J\  Uoi  LLu  fro^  l^jj 

And  they  bring  to  you  no  hypothesis,  but  We  bring  to 
you  the  correct  position  and  (an  answer)  better 
explained.  [33] 

Those  who  will  be  driven  on  their  faces  to  hell  -  they 
are  the  worst  in  situation  and  far  more  astray  from  the 
path.  [34] 

And  surely  We  gave  Musa  the  Book  and  appointed  his 
brother  Harun  as  a  minister  with  him.  [35]  So  we  said, 
"Go,  both  of  you,  to  the  people  who  have  rejected  Our 
signs"  Then  We  annihilated  them  totally.  [36] 

Commentary 

Verse  no.  33  supports  and  accentuates  the  explanation  given  above  for 
the  wisdom  in  the  gradual  revelation  of  Qur'an  in  as  much  as  it  promises 
Allah's  support  in  any  situation  of  awkward  questions  asked  by  the 
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infidel. 

llib  ^JJJl  (who  have  rejected  Our  signs  -  25:36).  Here  it  is  described 
that  the  people  of  Pharaoh  had  denied  Allah's  verses.  It  is  to  be  noted  that 
by  that  time  Torah  was  not  revealed  to  Sayyidna  Musa  SSJsH  .  Therefore  it 
cannot  be  Torah  which  was  denied.  Hence  it  is  either  the  proofs  of  the 
Oneness  of  Allah,  which  can  be  understood  by  any  one  according  to  his 
mental  level,  or  the  traditions  of  the  past  prophets  which  are  passed  on 
through  generations,  no  matter  in  what  little  detail,  are  referred  here  as 
rejection  of  His  message.  The  same  thing  is  referred  in  Qur'an  as  well 
otQu  Jli  *ja  uu*ym  Isfejjiij  (Joseph  brought  you  the  clear  signs  before  - 
40:34).  It  mentions  about  the  teachings  of  the  earlier  prophets,  which  had 
also  reached  them.  (Bayanul-Qurln) 


Verses  37  -  44 

\ 

^ j}\  l-^w?) j  b j  bU j  ^  rv)>  uJI  UUp  (^i4aJU  u Jlipi j 

/jii/yi^L^^ j <rA> dii^ ^  Uj/j 


^  


As  for  the  people  of  Nuh,  when  they  rejected  the 
messengers,  We  drowned  them  and  made  them  an 
example  for  mankind.  And  We  have  prepared  a  painful 
punishment  for  the  transgressors.  [37]  And  (We 
annihilated  also  the  peoples  of)  *Ad  and  Thamud  and  the 
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people  of  Rass  and  many  generations  in  between  them. 

[38] 

And  to  each  (of  them)  We  cited  examples,  and  each  of 
them  We  brought  to  utter  ruin,  [39] 

And  indeed  they  (the  pagans  of  Makkah)  have  passed  by 
the  town  that  was  afflicted  by  an  evil  rain  sent  down  to 
it.  So,  have  they  not  been  seeing  it?  Rather,  they  do  not 
believe  in  Resurrection.  [40]  And  when  they  see  you, 
they  take  you  as  nothing  but  a  laughing  stock,  (saying) 
"Is  this  the  man  whom  Allah  has  sent  as  a  messenger? 
[41]  He  would  have  almost  led  us  astray  from  our  gods, 
had  we  not  been  so  firm  towards  them."  And  they  will 
know  when  they  will  see  the  punishment,  who  is 
farther  astray  in  his  way.  [42]  Tell  me  about  the  one 
who  has  taken  his  desire  as  his  god,  would  you  then, 
become  a  guardian  for  him?  [43]  Or  do  you  think  that 
most  of  them  listen  or  understand?  They  are  nothing 
but  like  cattle.  Rather,  they  are  even  farther  astray  in 
their  way.  [44] 

Commentary 

In  the  above  verses  it  is  mentioned  that  it  had  been  the  common 
practice  of  the  people  through  the  ages  to  rebuff  the  prophets  and  the 
message  they  had  brought.  In  order  to  give  weight  to  this  assertion  a  few 
of  the  well  known  prophets  are  mentioned  who  were  rejected  by  their 
people  and  then  they  were  subjected  to  Allah's  wrath  and  were 
annihilated  completely.  By  drawing  a  parallel  with  the  past  generations  it 
is  elucidated  that  the  pagans  of  Makkah  would  not  listen  to  any  reason  as 
they  were  no  better  than  the  animals  or  even  worse  than  that. 

It  is  stated  about  the  people  of  Sayyidna  Nuh  SSJsfl  that  they  had 
rejected  the  prophets,  although  they  had  neither  seen  the  past  prophets 
nor  had  they  rejected  them.  What  is  actually  meant  here  is  that  while 
denying  Sayyidna  Nuh  S&SeSI  they  had  by  implication  rejected  all  the 
prophets,  because  the  principals  of  religion  expounded  by  all  prophets  are 
essentially  the  same.  Hence  rejection  of  one  prophet  is  tantamount  to 
rejection  of  all. 

J-^i  (People  of  Rass  -  25:38).  In  Arabic  J-j  (Rass)  means  unlined 
well.  Neither  Qur'an  nor  any  authentic  tradition  describes  these  people  in 
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any  detail.  Whatever  information  is  available  about  them  is  through 
Israelite  traditions,  which  differ  from  one  another.  It  is  more  likely  that 
the  remaining  people  of  Thamud  had  settled  down  near  a  well.  It  is  not 
mentioned  in  the  Qur'an  or  any  tradition  as  to  how  they  were  tormented. 

(Bay  an  ul-Qur'an) 

Following  forbidden  things  -  a  type  of  idolatorv 

i^i  ^  c4£Jl  (Tell  me  about  the  one  who  has  taken  his  desire  as 

his  god  -  25:43).  The  one  who  practises  forbidden  things  which  are  against 
the  tenets  of  Islam  to  satisfy  his  personal  desires  is  described  in  this  verse 
as  the  worshiper  of  his  own  lust.  Sayyidna  Ibn  'Abbas  4&  said  that  the 
selfish  desires  are  like  an  idol  which  is  worshipped  (by  the  infidels)  and 
then  he  recited  this  verse  to  prove  his  point.  (QurtubT) 

Verses  45  -  62 

'*  '    /     v  *  I  *  >-  \'\\  *  \  <  *t        v  3\'     '  *  t  U 

j-fcj  4*^7  J**?&     '   I*     -I  ^t°f  y^ti^  ^tr^  <j"**-^> 

lj_^J         J^-j  UL-  rjUlj  L-U  JJl  j^SJ  JJU-  ^JJI 


£iS  0      ^  Lid  lib  $  4*  .>  1^     ^lil  >f1 

4»f>       tSt^-  *i  (UIaU-j  jX^1 


>      '  S 


U*j  oly  ^  £j*  (S^J*J 

est       (J^ J* 3  i°rf  bj****  *j**r J  ^Jj         J**- J 
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*,  s^' -       f    '       »,  i  %  »f 't  .  ' '  in  ' i  ' 
jTy  j  4oV>  ^  <p  JJI  a*^  o>  * w  «y  ^!  ^-1  &  aJp 

**  r^-j  o^oi     ls^'  ^ 

blj  ^  1^  4j  J*~i  J^JI  C^>JI  ^  ^ 
li^U  UJ  Jbj^-Jl   J^-y1  UJ  ^  c^^l  tj-^1  (^J^ 

J^j  ^ jl*         (3?  J*^  ^  ^  ^  'jj^ 

J*1*  cH"  t£V       4^  *  >  Us* 1  4*? 

Have  you  not  turned  your  vision  to  your  Lord,  how  He 
prolonged  the  shadow?  And  if  He  so  willed,  He  would 
have  made  it  stand  still.  Then  We  made  the  sun  an 
indicator  for  it.  [45]  Then  We  pulled  it  toward  Us  in  a 
gradual  manner.  [46]  And  He  is  the  One  who  has  made 
the  night  an  apparel  for  you,  and  the  sleep  a  means  of 
rest  and  has  made  the  day  a  means  of  revival.  [47]  And 
He  is  the  One  who  has  sent  the  winds  conveying  good 
news  before  His  mercy.  And  we  have  sent  down 
purifying  water  from  the  heavens,  [48]  so  that  We  revive 
a  dead  land  therewith  and  give  drink  to  the  many  cattle 
and  humans  We  have  created.  [49]  And  We  have 
distributed  it  (the  water)  among  them,  so  that  they  may 
take  lesson,  then  most  of  the  people  opted  for  nothing 
but  ungratefulness.  [50] 

And  if  We  so  willed,  We  would  have  sent  a  warner  in 
every  town.  [51]  So  do  not  obey  the  infidels  and  strive 
against  them  with  it  (the  Qur'an)  a  great  striving.  [52] 

And  He  is  the  One  who  joined  the  two  seas  -  this  is 
sweat,  very  sweat,  and  this  is  bitter,  very  bitter  -  and 
made  between  them  a  buffer  and  a  barrier,  prohibited 
(to  cross).  [53]  And  He  is  the  One  who  created  man  from 
water,  then  made  of  him  kinship  of  blood  and  kinship  of 
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in-laws.  And  your  Lord  is  All-Powerful.  [54] 

And  they  worship,  instead  of  Allah,  what  can  neither 
give  them  any  benefit  nor  can  cause  them  any  harm. 
And  the  disbeliever  is  always  a  supporter  (of  Satan) 
against  his  Lord.  [55]  And  We  did  not  send  you  but  as  a 
bearer  of  good  news  and  as  a  warner.  [56]  Say,  "I  do  not 
demand  from  you  any  fee  except  that  whoever  so  wills 
should  adopt  a  way  to  his  Lord.  [57]  And  place  your 
trust  in  the  Ever-Living  who  cannot  die,  and  proclaim 
His  purity  alongwith  His  praise.  And  enough  is  He  to  be 
aware  of  the  sins  of  His  slaves,  [58]  the  One  who  created 
the  heavens  and  the  earth  and  whatever  lies  between 
them  in  six  days,  then  He  positioned  Himself  on  the 
Throne  -  the  Rahman,  so  ask  about  Him  someone  who 
knows.  [59]  And  when  it  is  said  to  them,  ,!Prostrate  to 
the  Rahman  (the  Most  Merciful),"  they  say  "What  is 
Rahman?  Shall  we  prostrate  to  that  to  which  you 
direct  us?"  And  it  increases  nothing  in  them  except 
aversion.  [60] 

Glorious  is  the  One  who  made  stellar  formations  in  the 
sky  and  placed  therein  a  lamp  (sun)  and  a  bright  moon. 
[61]  And  He  is  the  One  who  made  the  day  and  the  night 
following  each  other,  for  the  one  who  wishes  to  be 
mindful  or  wishes  to  show  gratitude.  [62] 

Commentary 

Relationship  between  causes  and  effects  and  their  being  subject 
to  Allah's  will 

The  above  verses  describe  complete  and  total  omnipotence  of  Allah 
Ta'ala  and  His  bounties  and  favors  showered  on  human  kind.  This  also 
proves  Oneness  of  Allah  and  that  no  one  can  share  His  right  of  worship. 

Jp  xa  JuT  JJoj  Jli  J  pi  (Have  you  not  turned  your  vision  to  your  Lord, 
how  He  prolonged  the  shadow?  -  25:45).  Sunlight  and  shade  are  such 
blessings  of  God  that  without  them  it  would  not  have  been  possible  for 
mankind  to  survive  and  carry  on  its  day  to  day  functions.  If  there  is 
sunlight  all  the  time,  it  will  create  problems  not  only  for  humans  but  for 
all  living  things.  On  the  other  hand,  if  there  is  shade  all  the  time,  then 
also  neither  man  nor  other  living  creatures  can  survive.  Allah  Ta'ala  has 
created  these  two  blessings  by  His  limitless  power  and  made  them 
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beneficial  for  the  mankind.  At  the  same  time  Allah  Ta'ala,  through  His 
infinite  wisdom,  has  tied  up  all  created  things  with  specific  causes  in  the 
sense  that  these  things  come  into  existence  only  when  such  causes  are 
available,  and  if  they  are  absent,  these  things  do  not  exist.  Similarly,  if 
the  causes  are  strong  and  available  in  abundance,  the  existence  of  their 
effects  is  also  strong  and  abundant,  and  vice  versa.  Creation  of  crops  and 
grass  is  dependent  upon  availability  of  land,  water  and  air.  Similarly, 
light  is  dependent  on  availability  of  the  sun  and  the  moon.  Rain  is 
dependent  on  clouds  and  air.  Then  there  is  such  a  strong  bond  between 
these  causes  and  effects  that  it  binds  them  together  in  such  a  way  that 
there  has  not  been  the  slightest  deviation  in  the  working  of  things  even 
after  the  passage  of  centuries.  For  instance  look  at  the  solar  system.  This 
system  has  been  working  for  centuries,  yet  there  has  not  been  the 
minutest  change  or  deviation  in  its  working,  nor  has  there  been  a  split  of 
a  second's  difference  in  the  movements  of  the  entire  system.  Neither  there 
is  any  change  in  the  movements  of  the  sun  and  the  moon  nor  do  they 
require  any  overhauling  or  repair  work.  They  are  moving  along  their 
orbits  since  the  origin  of  the  universe  at  a  defined  speed.  One  can 
calculate  their  movements  with  precision  and  predict  their  positions  in 
advance  for  centuries. 

This  marvelous  system  of  causes  and  effects  was,  in  fact,  a 
masterpiece  of  Allah's  creation  and  a  solid  proof  of  His  boundless  power 
and  infinite  wisdom,  but  it  was  this  firmness  of  the  system  which 
ultimately  made  people  neglectful  of  Allah's  power.  When  they  perceived 
that  all  the  'effects'  in  this  universe  are  linked  with  some  visible  causes, 
they  confined  their  eyes  to  these  visible  causes  only  and  started  believing 
them  to  be  the  original  creator  of  all  these  events.  The  real  power  of  the 
Creator  which  was  the  original  cause  of  all  causes  remained  hidden 
behind  the  covers  of  visible  causes  only.  The  prophets  are  sent  and  the 
divine  books  are  revealed  to  remind  human  beings  that  they  must  rise 
above  this  shortsightedness,  and  see  behind  the  cover  of  these  apparent 
causes  and  the  omnipotence  of  their  creator  who  is  in  fact  running  and 
controlling  the  whole  system.  This  is  the  only  way  to  discover  the  real 
truth  about  this  universe.  The  verses  under  consideration  are  meant  to 
point  out  to  this  reality. 

In  the  verse  J^1  ^  ^ &o       $  (Have  you  not  turned  your  vision  to 
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your  Lord,  how  He  proloneed  the  shadow?  -  25:45).  People  are  reminded  of 
the  perfect  solar  system  and  the  benefits  people  draw  from  it.  It  is  a 
common  experience  to  see  the  sun  rising  from  the  east  when  the  shades 
are  long.  Then  with  the  passage  of  time  they  are  shortened  and  at  noon 
become  the  shortest.  Then  again  as  the  sun  moves  toward  west  the  shades 
start  lengthening  and  before  the  sunsets  become  the  longest.  In  this 
whole  process  the  entire  humanity  draws  unlimited  benefits  from  sunlight 
and  its  shades,  and  clearly  realizes  that  there  are  the  effects  of  the 
movements  of  the  sun  between  East  and  West,  but  little  attention  is  paid 
to  the  question  as  to  who  has  created  this  sun  and  who  has  bound  it  to  a 
well  -  planned  system.  Answer  to  this  question  cannot  be  found  by  one's 
eyes,  but  it  can  be  perceived  by  the  insight  of  heart  and  mind. 

If  He  so  willed,  Allah  would  have  made  sunlight  and  shades 
stationary  so  that  where  there  was  sunlight  it  would  have  stayed  as  such, 
and  where  there  was  shade  it  would  have  remained  such  for  ever.  Just 
think  of  the  problems  it  would  have  brought  about.  But  in  His  Wisdom  He 
has  not  done  so  and  instead  created  things  which  are  beneficial  and 
useful  for  humanity.  The  next  verse  <<LUJ  fe'Jj  (and  if  He  so  willed, 
He  would  have  made  it  stand  still  -  45)  means  exactly  that. 

In  order  to  explain  the  phenomenon  of  lengthening  and  shortening  of 
shades,  it  is  stated  in  the  verse  fcl*  £fy  (45)  that  is  "We  pulled  it 
toward  Us  in  a  gradual  manner."  It  is  well  known  that  Allah  Ta'ala  is 
beyond  the  purview  of  body  or  direction  and  hence  there  is  no  question  of 
the  shade  being  pulled  toward  Him.  What  it  means  is  that  shortening  of 
the  shades  takes  place  by  His  Supreme  Power. 

To  work  during  day  time  and  rest  at  night  is  based  on  great 
Wisdom 

And  He  is  the  One  who  has  made  the  night  an  apparel  for  you, 
and  the  sleep  a  means  of  rest  and  has  made  the  day  a  means  of 
revival.  [47] 

The  night  is  referred  as  the  apparel  in  this  verse  to  describe  that  it 
covers  up  everything  like  a  natural  sheet  as  does  the  dress  to  human 
body.  The  word  ttli  (subata)  is  derived  from  (sabt)  which  means  to 
cut  out.       is  that  thing  which  cuts  out  some  other  thing. 
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Allah  Ta'ala  has  made  the  sleep  to  shed  away  the  exhaustion  and 
fatigue  one  develops  after  the  day  long  work.  In  sleep  one  is  cut  off  with 
stress  and  strain  of  mind  and  body  while  they  are  rested.  Hence  the  word 
olli  is  generally  translated  as  rest,  relaxation  or  tranquility.  So  the  sense 
of  the  verse  is  that  Allah  Ta'ala  has  created  the  night  as  a  covering  to 
everything  then  imposed  sleep  on  men  and  all  living  things,  so  that  they 
rest  and  relax. 

Here  one  needs  to  ponder  over  a  few  things.  Everyone  knows  that 
sleep  is  a  blessing  and  a  source  of  relaxation.  But  it  is  human  nature  to 
sleep  in  darkness.  It  is  very  difficult  to  sleep  in  day  light,  and  even  if  one 
goes  off  to  sleep,  one  is  awakened  quickly.  Conforming  to  human  needs 
and  nature  Allah  Ta'ala  has  made  nights  dark  and  cool,  so  that  people 
can  sleep  and  relax.  Hence,  night  by  itself  is  a  blessing  and  sleep  is 
another  blessing.  The  third  blessing  is  that  the  entire  humanity  and 
animals  sleep  at  night  instinctively.  If  the  sleeping  time  of  different  people 
were  different  from  one  another,  it  would  have  created  a  number  of 
problems.  In  such  a  situation  some  would  have  slept  at  one  time  and  the 
others  at  some  other,  creating  problems  for  one  another,  because  when 
people  are  awake,  they  move  about  for  various  works  and  this  movement 
would  ha^e  created  noise  to  the  annoyance  and  disturbance  for  those  who 
were  sleeping.  Apart  from  this,  people  are  dependent  on  each  other  in 
many  ways  and  different  times  of  their  sleeping  would  have  deprived 
them  of  helping  each  other  in  their  works  because  working  time  of  one 
would  have  been  the  time  of  rest  for  the  other. 

If  human  beings  would  have  resorted  to  a  social  contract  for  uniting 
the  times  of  rest  and  work  for  the  whole  world,  it  was  not,  at  the  first 
place,  an  easy  task  to  make  billions  of  people  agree  on  a  single  resolution, 
then  the  implementation  of  such  a  contract  would  have  required  a  lot  of 
formal  departments,  and  still  there  would  have  been  room  for  violation  of 
such  a  contract  through  corrupt  means,  as  is  observed  in  the 
contemporary  forums.  All  such  problems  have  been  overcome  by  the 
creation  of  night  and  sleep  by  Allah  Ta'ala  which  are  greatly  beneficial 
and  necessary  for  human  and  other  living  beings.  Allah  Ta'ala  has 
instilled  in  humans  such  an  urge  to  sleep  at  night  that  one  can  keep 
awake  only  with  great  difficulty  and  effort.  ^UJi       <dJl  iijLii 

Similarly  in  \j'£>      Ji^j  (and  has  made  the  day  a  means  of  revival  - 
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25:47),  the  day  is  described  as  revival,  because  its  opposite,  that  is  sleep,  is 
like  death  when  one  loses  all  his  senses.  Here  again,  to  keep  awake  and 
attend  to  one's  needs  during  the  day  time  is  made  mandatory  in  human 
beings.  If  this  was  not  so,  some  people  would  have  attended  to  their  work 
while  others  slept,  and  this  would  have  caused  all  sorts  of  problems. 

As  in  the  case  of  sleep,  Allah  Ta'ala  has  bestowed  a  great  blessing  on 
human  beings  by  creating  its  need  at  night.  He  has  also  made  it  part  of 
human  nature  to  keep  awake  and  attend  to  work  during  day  time,  so  that 
people  should  look  after  each  other's  needs.  He  has  also  fixed  certain 
timings  for  certain  desires  and  needs  common  in  all  human  beings.  For 
instance,  all  people  feel  hungry  in  the  mornings  and  evenings  and  want 
to  eat.  So  the  eating  times  of  all  humans  are  common  which  is  again  a 
great  blessing  from  Allah  Ta'ala  . 

frti  tlllJl  Q'jftj  (And  We  have  sent  down  purifying  water  from 
the  heavens  -  25:48).  In  Arabic  (Tahur)  means  something  which  is 
pure  by  itself  and  which  also  purifies  other  things.  Allah  Ta'ala  has  given 
this  quality  to  water  that  it  is  clean  by  itself  and  possesses  the  property  to 
cleanse  other  things  also.  The  water  we  use  comes  down  from  the  clouds 
in  the  form  of  rain,  hail  or  snow.  Then  some  of  it  flows  on  the  surface  of 
the  earth  and  the  rest  seeps  down  into  the  ground.  Under  the  ground 
there  is  a  natural  drainage  system  which  takes  the  under  ground  water  to 
every  nook  of  the  earth  and  then  it  reappears  on  the  surface  in  the  form 
of  springs,  fountains  etc.  Sometimes  the  underground  water  is  drawn  out 
by  digging  wells  to  reach  it.  All  these  waters  i.e.  that  which  falls  in  the 
form  of  rain,  or  that  which  flows  on  the  surface  of  earth  in  the  form  of 
rivers,  streams  or  canals,  or  that  which  is  preserved  underground  are 
pure  in  Sharfah  and  have  inherent  property  of  cleaning  other  things. 
There  is  consensus  of  opinion  in  ummah  on  this  matter  and  it  is  the 
express  purport  of  the  Holy  Qur'an  and  Sunnah. 

When  the  water  is  in  large  quantity  as  in  the  case  of  a  pond,  pool  or  a 
canal,  it  remains  pure  even  if  something  filthy  has  fallen  in  it.  On  this 
point  also  there  is  a  general  consensus,  unless  the  effect  of  filth  is 
perceptible  and  the  colour,  taste  and  smell  of  water  changes.  However,  if 
the  quantity  of  water  is  small  and  some  filth  drops  in  it,  then  there  is  a 
difference  of  opinion  among  the  jurists  on  the  nature  and 

quantity  of  filth  as  well  as  the  quantity  of  water  in  which  the  filth  falls. 
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Details  on  this  issue  are  described  by  Mazhari  and  Qurtubl  in  their 
commentaries  and  are  also  available  in  the  books  on  Fiqh. 

\ ^Ul j  L.UJI  LiU  (And  give  drink  to  the  many  cattle  and 

humans  We  have  created  -  25:49).  The  word  is  the  plural  of  ^\  and 
some  linguistics  have  taken  it  as  a  plural  of  o^l  (both  the  words  mean 
'human').  This  verse  has  described  that  the  rain  is  a  source  of  irrigation 
for  land,  while  it  serves  as  a  drink  for  'many  cattle  and  humans'.  The 
point  worth  consideration  here  is  why  the  word  'many'  is  used  which 
indicates  that  some  human  beings  do  not  benefit  from  it.  This  question 
may  be  answered  by  saying  that  the  reference  here  is  to  the  cattle  and 
human  beings  living  in  jungles  and  deserts  who  directly  use  the  water  of 
rain.  As  for  the  urban  people,  they  normally  use  the  water  of  wells  and 
canals  etc. 

Zj^p  jjAj  (And  We  have  distributed  it  (the  water)  among  them  - 
25:50).  The  verse  says  that  We  keep  rotating  the  rainfall,  that  is,  it 
sometimes  falls  in  one  locality  and  sometimes  in  another.  Then  sometimes 
a  locality  receives  in  one  year  more  rain  and  in  subsequent  years  less. 
Sayyidna  'Abdullah  Ibn  'Abbas  says  that  the  presumption  of  some  people 
that  the  quantity  of  rains  varies  from  year  to  year  is  not  really  correct.  In 
fact  the  aggregate  amount  of  water  sent  down  to  the  world  (at 
macro-level)  is  equal  every  year.  However,  according  to  Allah's  will,  its 
allocation  for  different  territories  may  change  from  year  to  year. 
Sometimes  the  quantity  of  water  is  curtailed  for  a  specific  habitation  as  a 
punishment  and  warning  for  it,  and  sometimes  the  quantity  of  rain  is 
increased  for  a  particular  population,  again  as  a  punishment  for  their 
misdeeds.  Thus  the  water  that  was  a  blessing  in  its  origin  turns  into  a 
torment  for  the  people  who  are  ungrateful  and  disobedient. 

Jihad  with  Qur'an  (its  propagation)  is  great  Jihad 

{JS  aj  li  1*1^3  (And  strive  against  them  with  it  (the  Qur'an)  a 
great  striving  -  25:52).  This  is  a  Makkan  verse  when  the  injunction  for 
Jihad,  in  the  sense  of  fighting  the  infidels,  had  not  been  revealed.  What  is 
ordained  in  this  verse  is  that  you  spread  the  message  of  Qur'an  among 
the  people  at  large.  Propagation  of  Qur'anic  message  among  people  and  to 
make  them  understand  it  is  great  Jihad  whether  it  is  by  mouth,  pen  or 
any  other  means, 

^Jj  W^ri  J**- 3    £ ^  &        oly  ^-U  Ua  y.j*J>\  %y  (J^ly^ 
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And  He  is  the  One  who  joined  the  two  seas  -  this  is  sweat,  very 
sweat  and  this  is  bitter,  very  bitter  -  and  made  between  them  a 
buffer  and  a  barrier,  prohibited  (to  cross)  -  25:53. 

The  word  gj>  (maraja)  means  to  let  off  or  allow  to  roam  freely  and 
hence  pasture  is  called  (maraj)  that  is  where  animals  can  graze  and 
roam  about.  ^JLp  Cadhb)  is  sweet  water,  while  oly  means  delicious  and 
pleasant;  and  ^  (milh)  means  salty  and       means  bitter. 

Allah  Ta'ala  in  His  own  Wisdom  has  created  two  types  of  waters.  One 
is  enormous  in  size  called  oceans  and  cover  up  about  two  third  of  the 
global  space  while  the  rest  of  the  one  third  space  is  made  up  of  land  mass 
on  which  people  live.  The  water  of  the  oceans  and  seas  is  extremely 
brackish,  bitter  and  of  a  bad  taste.  On  the  other  hand  the  water  found  on 
land  in  different  forms  is  potable,  pleasant  and  tasty.  This  water  is  just 
right  for  the  needs  of  mankind  and  animals  alike  who  drink  it  and  use  it 
for  cleaning.  If  the  water  of  the  seas  and  oceans  were  not  brackish,  it 
would  have  decayed  very  quickly  leaving  behind  a  pungent  and  foul  odor 
making  the  life  unbearable  for  humans  and  animals  on  land.  Moreover, 
the  creatures  living  in  ocean  and  sea  water,  and  number  manifold  than 
those  living  on  land  could  not  have  survived  because  when  they  die,  they 
perish  in  the  brackish  water.  If  they  were  to  die  in  sweet  water  their 
decomposition  would  have  contaminated  the  water  making  the  survival  of 
the  marine  life  impossible  and  its  stink  would  have  been  unbearable  for 
the  life  on  land.  Then  the  garbage  of  the  land  is  generally  dumped  in  the 
sea  where  it  is  decomposed  (except  for  a  few  modern  age  items  which  need 
special  treatment).  Therefore,  brackish  water  of  the  oceans  and  seas  is  a 
great  blessing  of  Allah  Ta'ala  for  all  creatures,  whether  living  in  the  sea 
or  on  the  land.  Without  the  presence  of  brackish  water  mass,  there  would 
have  been  no  marine  or  land  life. 

In  this  verse  it  is  elucidated  that  it  is  a  great  blessing  and  grace  of 
Allah  Ta'ala  to  have  provided  two  types  of  waters  in  accordance  with  the 
needs  of  mankind.  Then  it  is  a  perfect  demonstration  of  His  complete 
power  that  when  a  river  of  sweet  water  falls  into  the  sea,  the  two  waters 
-(the  sweet  and  the  brackish)  do  not  mingle  immediately  where  they  meet, 
but  for  miles  they  remain  separated  from  each  other,  despite  the  fact  that 
there  is  no  physical  curtain  between  them.  This  is  yet  another  example  of 
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His  omnipotence. 

Cj  'Ji^  \*jk>  ^Uii  Ija  jii  ^jjl  ^i}(And  He  is  the  One  who  create^ 
man  from  water  then  made  of  him  kinship  of  blood  and  kinship  of  in-laws. 
25:54)  ^JLj  (nasab,  translated  above  as  'kinship  of  blood')  is  that 
relationship  which  emanates  from  either  parent,  and  (sihr,  translated 
above  as  'kinship  of  in-laws')  is  that  kinship  which  is  drawn  from  the 
wife's  side  and  is  called  in  -  laws.  All  these  relations  and  bonds  are  Allah's 
graces  given  to  mankind  for  a  pleasant  and  tranquil  life.  If  these  relations 
are  taken  away  from  someone's  life  it  will  be  impossible  for  him  to  live  by 
himself 

Say,  "I  do  not  demand  from  you  any  fee,  except  that  whoever  so 
wills,  should  adopt  a  way  to  his  Lord  -  25:57. 

Allah  Ta'ala  advised  the  Holy  Prophet  gi  to  say  that  he  has  no 
personal  interest  in  inviting  to  accept  and  follow  Allah's  message  in  order 
to  be  profitable  in  this  world  and  the  Hereafter.  He  does  not  seek  any 
reward  from  them  for  his  efforts.  His  reward  is  only  that  they  turn 
towards  Allah.  It  is  but  obvious  that  if  someone  moves  to  the  righteous 
path  it  is  he  who  will  be  the  gainer.  As  for  the  Holy  Prophet  ,  it  was  his 
love  for  the  people  that  he  was  striving,  and  has  considered  the  gain  of 
the  people  as  his  own.  It  is  just  like  an  old  father  asks  his  children  to  eat 
and  drink  and  be  merry,  and  declares  to  them  that  their  eating  and 
drinking  is  a  reward  for  himself.  It  is  also  possible  that  the  correct  attitude 
of  the  people  is  taken  as  a  reward  for  the  Holy  Prophet  $H  because  he  will 
also  be  rewarded  if  the  people  take  up  to  right  path.  Some  authentic 
traditions  say  that  if  someone  asks  people  to  take  up  the  righteous  path 
and  they  oblige,  then  not  only  those  who  have  acted  righteously  will  be 
rewarded  for  the  good  acts,  but  also  the  one  who  has  persuaded  them  to 
follow  the  righteous  path.  (Mazhari) 

aj  jlli  (So  ask  about  Him  someone  who  knows  -  25:59).  In  this 
verse  it  is  described  that  the  creation  of  the  earth  and  the  skies,  and  then 
to  place  Himself  on  'Arsh  in  consonance  to  His  exalted  position  are  all  acts 
of  Allah  Ta'ala.  If  someone  wants  its  confirmation,  he  should  find  out 
from  those  who  know  the  truth.  Here  the  allusion  for  knowledge  is  toward 
Allah  Ta'ala  or  Jibra'il        .  It  is  also  possible  that  the  reference  is  toward 
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the  scholars  of  the  previous  Books  wherein  the  truth  was  also  mentioned. 

(Mazhari) 

Cr**-*)s  ^  (6°)  The  word  (Rahman,  translated  as  All-Merciful)  is 
an  Arabic  word  and  all  Arabs  knew  its  meaning,  but  they  did  not  use  it 
for  Allah  Ta'ala.  Hence  they  enquired  who  and  what  is  Rahman  (j^j)- 

tjA  y>j     \  )>  £i2  fa]         ^  J**- J  ^3Jt  J,  J**1  &'JS 

Glorious  is  the  One  who  made  stellar  formations  in  the  sky  and 
placed  therein  a  lamp  (sun)  and  a  bright  moon.  [61]  And  He  is 
the  One  who  made  the  day  and  the  night  following  each  other, 
for  the  one  who  wishes  to  be  mindful  or  wishes  to  show 
gratitude.  [62]  -  25:61,62. 

In  these  two  verses  it  is  explained  that  Allah  Ta'ala  has  created  the 
sun,  the  moon  and  stars  which  bring  about  the  day  and  night  (on  earth) 
alternately,  so  that  those  who  give  thought  to  things  around  them  should 
see  manifestation  of  His  omnipotence  and  proof  His  Oneness;  and  the 
thanks-givers  should  have  occasion  for  thanks-giving.  Therefore, 
whosoever  does  not  pay  heed  to  manifestation  of  His  creation  and  does 
not  offer  Him  his  gratitude  lives  a  useless  life,  and  he  has  lost  his  capital 
as  well  ( ji/liJl  & /UJ1  ^  LL^l 

Ibn  al-'Arabi  says  that  he  has  heard  from  the  Great  Martyr  jl^-5.) 
that  the  one  who  has  attained  the  age  of  sixty  years  and  has  spent  half  of 
his  life  of  thirty  years  in  sleeping,  and  one  sixth  of  the  time  of  i.e.  ten 
years  in  taking  rest  during  the  day  time,  is  in  a  great  loss.  So,  he  has 
spent  only  twenty  years  of  his  life  in  working. 

After  pointing  out  about  the  stars,  the  planets  and  the  astronomical 
features,  the  Qur'an  has  made  it  clear  that  the  repeated  reference  of  these 
things  in  the  Qur'an  is  for  the  purpose  that  people  contemplate  over  their 
creation,  movements  and  resulting  phenomenon  in  order  to  help  visualize 
and  understand  the  One  who  creates  and  controls  them,  and  then  pay 
homage  and  thanks  to  Allah  Ta'ala. 

Cosmological  theories  and  the  Qur'an 

As  regards  the  questions  as  to  what  is  the  reality  of  the  stellar 
formations  and  whether  the  stars  are  fixed  in  the  sky  or  are  floating  in 
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the  space,  no  basic  human  need  is  dependent  on  answering  these 
questions,  neither  in  this  world,  nor  in  the  Hereafter.  Moreover,  there  are 
many  issues  of  this  type  which  could  not  be  resolved  finally,  despite  all 
the  painstaking  efforts  undertaken  by  many  researchers.  Therefore,  it  is 
not  a  necessary  service  to  the  Qur'an  to  indulge  in  such  controversies 
beyond  the  aforesaid  purpose  of  the  Holy  Qur'an,  that  is,  to  ponder  on 
these  wonders  as  signs  of  the  divine  omnipotence  and  to  pay  homage  to 
Him  for  their  creation.  The  modern  scientists  have,  no  doubt,  acquired 
wonderful  achievements  in  inventing  satellites  and  space-crafts,  in 
travelling  to  the  moon  and  bringing  dust  and  stones  from  there,  but  it  is  a 
pity  that  the  realistic  approach  about  the  Creator  of  this  universe, 
suggested  by  the  Holy  Qur'an,  was  not  only  neglected  by  them,  but  being 
proud  of  these  discoveries,  they  became  more  distant  from  it  and  the 
people  became  more  confused  about  the  Qur'anic  expressions.  There  are 
some  people  who  take  these  discoveries  as  against  the  Qur'anic 
expressions  and  therefore  deny  the  facts  proved  by  real  observations,  and 
there  are  others  who  try  to  twist  the  Qur'anic  expressions  to  suit  the 
modern  theories.  It  is,  therefore,  deemed  necessary  to  clarify  the  correct 
situation  about  these  issues  in  some  detail.  We  had  already  promised  in 
our  commentary  to  Surah  Al-Hijr  that  we  would  discuss  these  issues  in 
detail  under  Surah  Al-Furqan.  Now,  here  is  that  discussion: 

Old  and  modern  theories  about  the  location  of  the  planets  and 
the  Qur'anic  expressions 

Let  us  take  the  question  about  the  location  of  the  stars.  The  verse  61 
above  says,  br-^lllll  J>  Ji*-  (made  the  stellar  formations  in  the  sky).  Here 
the  words  'in  the  sky1  apparently  indicate  that  the  planets  are  located  in 
the  sky.  Similarly  the  words  in  a  verse  of  Surah  Nuh  are  as  follows: 

J^Ji    j  G>;    ^    j  «*  ^  c?  ^  &  P 

Did  you  not  realize  how  Allah  has  created  seven  skies,  one  over 
the  other,  and  has  made  moon  in  them  a  light.  (71:15,16) 

Here  again  the  phrase  "in  them"  refers  to  skies  which  apparently 
indicates  that  moon  is  placed  in  the  sky.  But  these  expressions  should  not 
be  taken  as  an  absolute  declaration  that  moon  and  other  planets  are 
located  and  fixed  physically  in  the  sky.  The  reason  is  that  the  Arabic  word 
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(sama\  translated  as  "sky"  or  'heavens')  is  used  for  two  different 
meanings.  It  is  sometime  used  for  the  great  mass  of  the  sky,  and 
sometimes  for  every  thing  which  is  above  us  in  the  direction  of  the  sky, 

4 

including  the  atmosphere  between  earth  and  sky  and  the  space.  The  Holy 
Qur'an  has  used  this  word  for  both  these  meanings  in  different  verses. 
When  it  speaks  of  the  sky  as  a  huge  mass  having  gates  guarded  by 
angels  which  are  opened  at  particular  times,  it  takes  the  word  for  the  first 
meaning.  But  when  it  describes  the  rain  coming  down  from  the  sky,  it 
takes  the  word  'sky'  for  the  second  sense.  For  example  the  Holy  Qur'an 
says, 

And  We  have  sent  down  purifying  water  from  the  heavens. 
(25:48) 

Obviously  the  word  (sama',  translated  as  sky  or  heavens)  in  this 
verse  is  used  in  the  second  sense,  firstly  because  the  common  observation 
(even  in  the  days  of  the  Holy  Prophet  z||)  has  proved  that  the  rain  comes 
from  the  clouds  and  not  from  the  sky,  and  secondly  because  the  Holy 
Qur'an  itself  has  mentioned  at  different  places  in  express  terms  that  the 
rain  comes  from  the  clouds.  For  example,  the  following  two  verses  are 
self-speaking  on  this  point: 

Have  you  sent  it  (the  rain)  down  from  the  clouds  or  are  We  who 
sends  it  down.  (56:69) 

And  We  sent  down  abundant  water  from  clouds  full  of  rain. 
(78:14) 

In  the  light  of  these  verses,  the  word  (sky/heavens)  used  in  verse 
25:48  above  is  obviously  used  for  the  atmosphere  above  us. 

Now,  when  the  Qur'an  has  itself  used  the  word  'sky'  in  both  senses, 
the  verses  describing  the  stars  and  planets  'in  the  sky'  have  equal 
possibility  of  either  of  these  two  senses.  They  can  be  taken  to  mean  that 
the  planets  are  placed  in  the  mass  of  the  sky,  and  they  can  equally  be 
taken  to  mean  that  they  are  in  the  space.  In  the  presence  of  these  two 
possibilities  no  absolute  declaration  about  this  issue  can  be  attributed  to 
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the  Holy  Qur'an.  Whatever  situation  about  this  issue  is  proved  by 
observation  or  by  research  will  not  be  against  any  express  declaration  of 
the  Qur'an. 

Realities  of  the  universe  and  Qur'an 

It  is  vital  that  we  clear  our  thinking  on  the  subject  matter  of  the  Holy 
Qur'an.  It  should  be  clearly  understood  that  Qur'an  is  not  a  book  of 
philosophy  or  astronomy.  It  does  not  deal  with  the  subject  of  realities  of 
the  universe  or  the  form,  positioning  and  movements  of  its  components 
e.g.  stars,  planets  etc.  But  at  the  same  time  it  does  mention  repeatedly 
about  things  on  the  earth  and  in  the  sky  and  in  between  them,  and 
invites  to  ponder  over  them  to  set  one's  beliefs  right.  On  going  through  all 
such  verses  one  can  make  out  clearly  that  the  idea  behind  them  is  to  set 
right  the  beliefs  of  the  people  or  to  help  them  draw  benefits  for  their 
religious  or  mundane  needs.  For  instance,  Qur'an  has  repeatedly 
mentioned  about  the  earth  and  sky  the  stars  and  planets  and  their 
movements  and  the  effects  of  these  movements  for  man  to  ponder  over  in 
order  to  comprehend  and  understand  that  this  spectacular  phenomenon 
has  not  come  into  being  on  its  own  but  there  is  someone  who  has  created 
all  that,  and  that  someone  is  Almighty  Allah  Ta'ala.  For  the  ordinary  man 
it  is  not  necessary  to  acquire  knowledge  of  astronomy  and  related  sciences 
but  instead  it  is  sufficient  for  him  to  observe  the  alternation  of  day  and 
night,  their  shortening  and  lengthening  of  duration,  the  change  in  the  tilt 
of  sun  bringing  different  seasons,  the  rising  and  waning  of  the  moon,  the 
eclipses  of  the  moon  and  the  sun,  which  every  individual  see  happening. 
A  common  man  sees  them  happening  with  perfect  precision  and  knows 
that  it  is  going  on  without  the  slightest  alteration  for  centuries.  Then  he 
can  draw  the  conclusion  that  there  is  some  Power  who  has  created  it,  and 
is  running  and  holding  it.  That  "someone"  or  that  "Power"  is  none  else  but 
Allah  Ta'ala.  To  arrive  at  this  conclusion  one  neither  has  to  acquire  any 
special  philosophical  knowledge  or  any  research  data  nor  the  Qur'an  has 
asked  to  do  so.  All  that  Qur'an  has  asked  in  this  regard  is  to  pay  attention 
to  these  phenomena  which  one  can  see  by  simple  observation.  Also  the 
Holy  Prophet  *|g  and  his  companions  did  not  make  any  arrangement  to 
study  astronomical  or  cosmic  theories  or  to  collect  data  and  information  on 
the  shape  and  form  of  celestial  bodies.  Had  these  verses  on  astronomical 
and  cosmic  realities  been  conveying  the  message  to  strive  to  find  out  such 
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realities,  then  the  Holy  Prophet  would  have  definitely  made  an  effort 
in  this  direction,  especially  in  a  situation  when  facilities  were  available  in 
his  time  for  acquiring  such  knowledge.  People  in  Egypt,  Syria,  India  and 
China  had  already  worked  on  these  subjects  and  had  acquired  some 
knowledge.  Five  hundred  years  before  Christ  (B.C)  Pythagorean  theory 
was  propounded  and  established,  and  later  in  139  A.D.  Ptolemy  also 
propounded  his  well  known  theory.  Eut  the  most  revered  person  on  whom 
these  verses  were  revealed  and  the  companions  who  learned  them  directly 
from  him  never  made  any  attempt  in  that  direction.  Therefore  it  is 
abundantly  clear  that  the  Qur'anic  verses  inviting  people  to  ponder  over 
the  cosmological  signs  did  never  intend  that  the  space  travel  and  the 
efforts  to  conquer  the  moon  and  other  planets  are  the  basic  objectives  of 
the  Qur'an,  as  is  suggested  by  some  contemporary  modernists  under  the 
influence  of  the  West  and  its  discoveries. 

The  fact  of  the  matter  is  that  the  Holy  Qur'an  neither  invites  people's 
attention  towards  any  old  or  new  philosophical  thesis  or  scientific  research 
nor  does  it  deal  with  them,  nor  does,  it  reject  them.  The  plain  and  simple 
manner  in  which  the  Holy  Qur'an  deals  with  the  subjects  concerning 
universe  and  His  creation  is  to  confine  their  mention  only  to  the  extent 
they  are  related  to  the  man's  religious  or  worldly  needs,  and  what  man 
can  comprehend  and  learn  easily.  On  the  other  hand  Qur'an  does  not 
involve  itself  in  complicated  philosophical  discussions  and  researches 
which  are  beyond  the  comprehension  of  common  man  and  which 
sometimes  create  more  confusion  in  the  minds  of  people  for  their  ever 
changing  nature  because  of  the  unending  discoveries  and  inventions 
being  made  with  the  passage  of  time.  In  effect  Qur'an  guides  the 
humanity  toward  its  ultimate  goal  which  is  to  seek  and  follow  the 
righteous  path  to  comply  with  the  Will  of  Allah  Ta'ala  in  order  to  win  over 
His  grace  in  the  everlasting  abode  in  the  Hereafter^  It  is  neither  required 
nor  is  it  possible  for  every  one  to  indulge  in  the  discussion  of  the  realities 
of  the  universe  for  the  theories  of  one  period  become  obsolete  in  the  next 
period  by  the  new  discoveries  and  inventions.  Hence  no  theory  or  thesis 
could  be  regarded  as  final.  The  Holy  Qur'an  however  does  make  allusions 
at  certain  places  toward  some  realities  covering  subjects  like  astronomy, 
space,  atmosphere,  meteorology,  oceanography,  geology  etc.  but  to  the 
extent  it  is  needed  for  human  life  here  or  in  the  Hereafter.  Similarly,  the 
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Qur'an  makes  references  about  His  creatures  on  earth  related  with 
botany,  zoology,  petrology  and  social  sciences  including  trade,  agriculture, 
industry  etc.,  but  again  to  the  extent  it  is  required  to  guide  the  man  to 
fulfill  his  religious  and  worldly  duties.  Qur'an  does  not  drag  mankind 
toward  unnecessary  and  futile  discussions  for  making  things  complicated. 
However,  it  is  only  at  some  places  in  the  Holy  Qur'an  that  it  mentions  a 
particular  issue  of  this  nature  expressly  or  gives  a  hint  towards  it. 

Criteria  of  acceptance  or  rejection  of  scientific  and  philosophical 
theories  in  the  commentary  of  the  Holy  Qur'an 

The  classical  and  modern  religious  scholars  are  unanimous  on  the 
point  that  if  a  statement  is  lucid  and  unambiguous  in  the  Qur'an  but  it 
contradicts  with  any  old  or  new  theory,  it  is  not  permissible  to  try  to  twist 
the  Qur'anic  version  to  try  to  bring  in  it  line  with  the  modern  theories.  In 
such  a  situation  the  related  theory  would  be  regarded  as  based  on  some 
misconception.  However,  in  the  matters  in  which  Qur'an  does  not  give 
any  express  statement  and  where  more  than  one  interpretations  are 
possible  from  the  wordings  of  the  Qur'an,  then  in  that  situation  the 
interpretation  closer  to  observations  and  evidence  would  be  regarded  as 
correct.  For  instance,  we  can  take  the  case  of  this  very  verse  $TllJl  J> 
L^jjJ  (Stellar  formations  in  the  sky  -  25:61)  where  it  is  not  specified  whether 
the  stars  are  placed  in  the  space  or  stuck  in  the  sky.  Now  in  the  present 
time  when  it  is  proved  by  observations  that  stars  are  orbiting  in  the  space 
and  are  not  stuck  in  the  sky,  then  the  Pythagorean  theory  has  been 
proved  correct,  because  according  to  the  express  statements  of  the  Qur'an 
and  ahadithy  sky  has  gates  guarded  by  the  angels  and  no  one  can  enter 
into  it.  (Had  the  planets  been  fixed  in  the  sky,  the  modern  researchers 
would  have  not  been  able  to  reach  them).  Based  on  this  observation  the 
verses  referring  to  the  stars  'in  the  sky'  will  be  construed  to  mean  that 
these  stars  are  in  the  space.  And  this  will  not  be  tantamount  to  twisting 
the  Qur'anic  statement,  but  only  the  adoption  of  one  of  the  two  possible 
interpretations.  However,  if  it  is  claimed  that  the  skies  do  not  exist  or  that 
they  can  be  pierced  through  by  the  rockets,  then  it  will  be  in  contradiction 
to  Qur'anic  wordings  and  cannot  be  accepted  because  Qur'an  has  clearly 
stated  in  several  verses  that  sky  is  such  an  enclosure  where  there  are 
gates  guarded  by  the  angles,  and  every  one  cannot  enter  there. 

Similarly,  the  verse  b'y^^jfy  (Each  floating  in  an  orbit) 
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ascertains  the  floating  of  stars  in  their  orbits.  Hence,  Ptolemaic  theory 
(propounded  in  139  A.D)  suggesting  that  the  stars  are  embedded  in  the 
body  of  the  sky  and  have  no  movement  of  their  own,  rather  they  move 
with  the  movement  of  the  sky,  is  no  more  valid  after  the  Qur'anic 
declaration  that  stars  are  orbiting. 

Some  earlier  commentators  who  believed  in  the  Ptolemaic  theory 
which  was  in  conflict  with  the  Qur'anic  version  on  astronomy  had  tried  to 
stretch  and  twist  the  meanings  of  the  Quranic  words  to  bring  it  in  line 
with  the  Ptolemaic  theory.  Similarly,  in  present  and  recent  times  when 
some  authors  presume  that  some  Qur'anic  verses  are  at  variance  with 
some  astronomical  theories,  they  attempt  to  harmonize  them  with  modern 
theories  by  twisting  their  meanings.  Both  these  attitudes  are  incorrect 
and  against  the  classical  methodology  of  the  righteous  elders.  It  is, 
however,  a  fact  that  no  theory  from  those  advanced  by  astronomers  is  in 
contradiction  to  the  Qur'an,  except  the  theory  of  denial  of  the  skies. 

Sayyid  Mahmud  Alusi  Baghdadi  who  is  the  greatest  commentator  and 
scholar  of  recent  time  because  of  his  vast  knowledge  and  understanding 
of  not  only  the  Qur'an  and  Sunnah  but  also  of  philosophy  and 
astronomical  sciences  has  condensed  the  work  of  all  classical 
commentators  in  his  famous  and  widely  acclaimed  commentary  -  Ruh 
ul-Ma'ani.  He  has  adopted  the  same  principle,  which  is  described  above. 
His  grandson  Allamah  Sayyid  Mahmud  Shukri  Alusi  has  written  a  book 
on  the  subject  in  which  he  has  endorsed  modern  astronomical  theories  in 
the  light  of  Qur'anic  declarations  without  twisting  their  meanings.  The 
relevant  passage  from  his  book  is  quoted  below: 

"I  have  checked  many  principles  of  the  modern  astronomy.  They 
are  not  in  conflict  with  the  Qur'anic  text  or  Sunnah.  But  in  case 
they  differ  with  Qur'an  and  Sunnah  then  we  shall  discard  them 
and  would  not  twist  the  (meaning  of)  Qur'an  and  Sunnah 
because  such  twisting  would  be  against  the  practice  of  the 
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elders.  In  such  situations  we  would  argue  that  any  theory 
which  is  in  conflict  with  the  Qur'an  or  Sunnah  is  imperfect, 
because  the  sound  reason  can  never  be  against  an  authentic 
text  (of  Qur'an  or  Sunnah)  rather  they  are  complimentary  to 
each  other." 

In  brief  it  can  be  said  that  the  subject  of  stars  and  planets,  their  form 
and  movements  and  related  astronomical  theories  have  been  discussed 
and  researched  for  a  long  time,  even  before  the  birth  of  Sayyidna  'Isa 
in  various  countries  like  Egypt,  Syria,  India,  China  and  Greece. 
Among  them  Pythagoras  and  Ptolemy  are  still  well  known. 

Obviously,  astronomy  is  not  a  new  branch  of  knowledge.  It  has  been 
the  subject  of  human  research  since  thousands  of  years.  Egypt,  Syria, 
India  and  China  were  the  centres  of  astronomical  research  in  the  ancient 
ages.  Pythagoras,  the  famous  astronomer,  used  to  teach  astronomy  in 
Italy  five  hundred  years  before  Sayyidna  'Isa  Then,  in  140  BC, 
Ptolemy  ruled  the  field  who  developed  a  cosmological  theory  that  was  in 
total  contradiction  the  theory  of  Pythagoras,  but  it  found  currency  with 
the  cooperation  of  the  government,  so  much  so  that  the  theory  of 
Pythagoras  was  pushed  back  to  a  situation  where  it  was  ignored  almost 
totally.  When  the  Greek  sciences  were  translated  into  Arabic,  it  was  the 
theory  of  Ptolemy  that  rules  the  field,  and  was  rendered  into  Arabic  and 
became  popular  in  Arabic  books.  Many  commentators  of  the  Qur'an 
discussed  the  subject  in  the  light  of  Ptolemaic  theory. 

It  was  in  the  fifteenth  century  A.D.  (corresponding  to  the  eleventh 
century  A.H.)  that  the  European  scholars  started  their  research  on  the 
subject.  The  pioneering  work  in  the  field  was  done  by  Copernicus, 
followed  by  Keiler  of  Germany  and  Galileo  of  Italy.  All  these  astronomers 
falsified  the  theory  of  Ptolemy  and  endorsed  the  theory  of  Pythagoras.  In 
eighteenth  century  A.D.  the  discoveries  of  Issac  Newton  further  confirmed 
the  theory  of  Pythagoras.  He  propounded  the  theory  of  gravity  and 
proved  through  experiments  that  all  the  planets,  including  earth,  have 
gravity  which  makes  things  fall  onto  them  from  above,  but  the  range  of 
gravity  varies  from  planet  to  planet.  If  something  is  able  to  cross  the 
range  of  gravity  of  the  earth,  it  will  never  fall  to  the  ground. 

This  theory  was  proved  by  empirical  evidence  when  Russian  and 
American  scientists,  who  benefitted  from  some  researches  of  Al-Bairuni, 
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the  well-known  Muslim  scientist,  succeeded  in  sending  rockets  and 
satellites  to  the  space  which,  after  breaking  the  gravity  range  of  the 
earth,  started  rotating  around  their  orbit.  This  success  prompted  the 
scientists  to  travel  to  the  planets  through  space,  and  ultimately  some  of 
them  reached  the  moon,  a  fact  which  was  admitted  by  all  the  experts  and 
was  not  challenged,  even  by  their  opponents.  It  is  from  that  time  that  the 
efforts  to  reach  other  planets  and  to  undertake  other  missions  to  the  space 
are  going  on  upto  the  date. 

It  is  interesting  to  note  that  John  Glenn,  the  first  American  astronaut 
had  written  article  after  his  successful  return  from  the  space  in  which  he 
had  admitted  not  only  the  existence  of  God,  but  also  His  omnipotence  that 
controls  the  whole  universe.  He  had  also  admitted  that  all  our  scientific 
accomplishments  are  almost  worthless  as  compared  to  the  natural  process 
going  on  in  the  space  which  cannot  be  weighed  by  any  type  of  measures. 
He  had  concluded  the  article  with  the  admission  that  everything  in  this 
universe  cannot  be  perceived  or  felt  by  human  senses.  There  are  many 
religious  realities  which  are  beyond  the  access  of  our  senses,  but  we 
certainly  know,  through  their  visible  effects,  that  they  exist,  and  this 
leads  us  to  believe  that  this  universe  is  controlled  by  an  omnipotent 
power.  This  article  was  published  in  those  days  in  many  periodicals, 
including  Readers  Digest. 

This  article  shows  that  the  end-result  of  all  these  effects  was  to  admit 
that  the  mysteries  of  the  universe  are  not  still  discovered  and  that  all 
these  planets  are  controlled  by  a  Supreme,  but  incorporeal  Power.  And 
this  is  the  reality  that  was  declared  by  the  prophets  of  Allah  at  the  very 
first  step,  and  this  is  the  very  conclusion  for  which  the  Holy  Qurln  has 
invited  us  to  reflect  on  the  creation  of  sky,  earth,  stars  and  planets  etc. 

Another  point  worth  consideration  is  that  these  modern  discoveries 
that  cost  trillions  of  dollars,  despite  their  marvelous  and  admirable 
courage  have  not  been  able  to  solve  the  burning  problems  of  humanity 
suffering  from  hunger,  disease  and  unrest.  The  dust  and  stones  brought 
from  the  moon  at  such  a  huge  cost  were  of  little  benefit  to  those  who  face 
death  on  daily  basis  because  of  hunger  or  those  who  do  not  have  clothes 
to  wear  or  a  home  to  live.  The  real  benefit  of  such  discoveries,  that  is,  to 
believe  in  Allah  and  be  grateful  to  Him,  did  not  need  such  extra-ordinary 
efforts.  These  benefits  can  be  drawn  even  by  a  rustic  through  simple 
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observations  of  these  objects,  and  this  is  exactly  what  the  Holy  Qur'an 
has  stressed  upon. 

The  gist  of  the  matter  is  that  the  study  of  cosmology  for  making  it  a 
source  of  guidance  towards  Allah's  omnipotence,  His  all-encompassing 
wisdom  and  His  being  the  sole  Creator  and  having  no  partner  is  the 
objective  of  the  Qur'an  towards  which  the  Holy  Book  has  invited  us  in 
many  places.  Secondly,  study  of  these  sciences  to  the  extent  that  they  are 
used  for  solving  the  real  problems  of  life  is  also  included  in  Qur'anic 
objectives,  but  with  the  difference  that  the  worldly  affairs  are  not  taken  to 
be  the  be-all  and  the  end-all  one's  activities,  but  the  worldly  life  is  held  to 
be  a  transitory  stage  to  be  looked  after  to  the  extent  of  real  needs.  The 
third  objective  for  the  study  of  cosmology  which  aims  at  solving  merely 
theoretical  issues  having  no  nexus  with  the  first  two  objectives  is  a  futile 
exercise  not  encouraged  by  the  Qur'an. 

It  is,  therefore,  clear  that  all  the  modern  researches  and  discoveries 
cannot  be  held  to  be  the  exact  objective  of  the  Qur'an,  as  suggested  by 
modern  scholars.  Similarly,  these  discoveries  cannot  be  held  to  be 
repugnant  to  the  Holy  Qur'an,  as  observed  by  some  conservative  scholars. 
The  fact  is  that  these  issues  are  not  the  subject  matter  of  the  Qur'an 
which  is  silent  about  them.  If  a  reality  is  proved  by  experiments  or 
observations,  it  cannot  be  taken  as  contradictory  to  the  Qur'an,  and  that 
which  is  not  yet  proved  no  effort  should  be  made  to  impose  it  on  the 
Qur'an  through  fanciful  interpretations. 

Tbad-ur-Rahman 


Verses  63  -  77 

im  IjJjJ  oj4i  3^!J  <nT>  ^  oiM^1 

L^Up  C)\T  ?H*r  HJ  Ji^h  i^i} 
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y  y     ^     y  f   s  '     s    ^       s  »<*    s     'L*  s      >  I*  *  s    >  '  s      9  *      3  J   3  *     9  $  *  9* 


****       1  h 


<^vv)>  t»ljJ  j^-^ 


And  the  slaves  of  the  Rahman  are  those  who  walk  on 
the  earth  humbly  and  when  the  ignorant  people  speak 
to  them,  they  reply  peacefully,  [63]  and  those  who  pass 
the  night  prostrating  and  standing  before  their  Lord, 
[64]  and  those  who  say,  "Our  Lord,  avert  from  us  the 
punishment  of  Jahannam;  indeed,  its  punishment  is  a 
persisting  affliction.  [65]  Indeed,  evil  it  is  as  an  abode 
and  a  place  to  dwell  in  [66]  -  and  those  who,  when  they 
spend,  are  neither  extravagant  nor  miserly,  and  it  (i.e. 
their  spending)  is  moderate  in  between  (the  two 
extremes)  [67]  -  and  those  who  do  not  invoke  any  other 
god  alongwith  Allah,  and  do  not  kill  a  person  whom 
Allah  has  given  sanctity,  except  rightfully,  nor  do  they 
fornicate;  and  whoever  does  it,  shall  face  the 
recompense  of  his  sin,  [68]  the  punishment  will  be 
doubled  for  him  and  he  will  remain  there  disdained,  for 
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ever,  [69]  except  the  one  who  repents  and  believes  and 
does  good  deeds,  then  Allah  will  change  the  bad  deeds  of 
such  people  into  good  ones,  and  Allah  is  Most-Forgiving, 
Very-Merciful.  [70]  And  whoever  repents  and  does 
righteous  deeds  turns  to  Allah  truly  [71]  -  and  those  who 
do  not  witness  falsehood,  and  when  they  pass  by  the 
absurd  things,  Pass  by  with  dignity  [72]  and  those  who, 
when  they  are  reminded  of  the  verses  of  their  Lord,  do 
not  fall  at  them  as  deaf  and  blind  ones  [73]  -  and  those 
who  say,  "Our  Lord,  Give  us,  from  our  spouses  and  our 
children,  coolness  of  eyes  and  make  us  heads  of  the 
God-fearing.  [74]  Such  people  will  be  rewarded  with  the 
high  place  -  because  they  observed  patience  -  and  will 
be  received  therein  with  prayers  of  their  eternal  life 
and  peace,  [75]  living  in  it  (the  Paradise)  for  ever.  It  is 
best  as  an  abode  and  as  a  place  to  dwell  in.  [76] 

Say  (O  Prophet),  "My  Lord  will  never  care  about  you,  if 
you  will  not  invoke  Him.  Now  since  you  belied  (the 
truth),  the  punishment  will  be  inseparable  from  you. 

[77] 

Commentary 

Upto  this  point  Surah  Al-Furqan  has  mostly  discussed  the  proofs  of 
the  prophethood  of  the  Holy  Prophet  $H  and  answered  various  objections 
raised  in  this  regard  by  disbelievers  and  pagans.  While  dealing  with  this 
subject  Allah's  wrath  and  punishment  on  those  who  deny  His  injunctions 
was  also  mentioned.  Now,  at  the  end  of  the  Surah  it  refers  to  those  special 
servants  of  His  who  firmly  believe  in  the  Holy  Prophet's  prophethood 
and  their  beliefs,  deeds  and  dealings  are  all  in  conformity  with  the  will  of 
Allah  and  His  messenger  and  who  follow  the  Shari'ah. 

The  Holy  Qur*an  has  awarded  the  title  of  Tbad-ur-Rahman  to  such 
special  servants  of  Allah  Ta'ala,  which  is  indeed  the  highest  honour. 
Although  all  creatures  are  governed  by  His  will  compulsorily,  but  here  the 
voluntary  worship  by  free  will  is  alluded.  That  is  to  surrender  completely 
before  Allah  and  to  make  all  deeds  and  desires  conforming  to  His  pleasure 
with  one's  own  choice.  In  these  last  verses  of  the  Surah  the  special 
servants  of  Allah  are  described  whom  He  has  Himself  called  as  His 
servants  to  grant  them  unique  honour.  Their  traits  and  characteristics  are 
mentioned  in  the  last  verses  until  the  end  of  the  Surah.  In  between  this 
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description  repentance  from  infidelity  and  sins  and  its  effects  are  also 
referred  to. 

By  calling  these  pious  persons  as  His  own  slaves,  Allah  Ta'ala  has 
given  to  them  a  great  title  of  honour.  But  by  selecting  the  name  Rahman 
(the  All-Merciful)  for  Himself,  out  of  all  His  Beautiful  Names  and 
attributes,  the  hint  is  perhaps  given  to  the  fact  that  these  pious  people, 
being  the  slaves  of  the  All-Merciful,  should  reflect  and  demonstrate  the 
quality  of  mercifulness  through  their  general  behavior. 

Special  traits  of  Allah  Ta'ala's  favoured  servants 

In  the  verses  under  review  thirteen  traits  and  habits  of  the  special 
and  favoured  servants  of  Allah  Ta'ala  are  mentioned.  Included  among 
them  are  correct  beliefs,  righteous  acts,  both  physical  and  financial,  to 
obey  the  command  of  Allah  and  His  messenger,  social  dealings  with  other 
persons,  Allah's  fear  in  His  worship,  refraining  from  all  sorts  of  sins  and 
carrying  along  wife  and  children  on  the  righteous  path  with  oneself. 

The  first  characteristic  of  such  people  is  that  they  are  "slaves" 
which  is  the  plural  of  the  word  ^  (slave) .  Here  it  means  the  slave  who  is 
the  property  of  his  Master.  All  his  deeds  and  prerogatives  together  with 
his  very  life  are  dedicated  to  follow  the  command  and  will  of  the  Master. 

Only  such  a  person  can  claim  to  be  Allah's  slave  whose  views  and 
beliefs,  thinking  and  desires,  and  deeds  and  actions  are  totally  in  line 
with  the  command  and  pleasure  of  his  Rab  (Master)  and  who  keeps 
himself  alert  to  carry  out  each  and  every  command  as  soon  as  he  is 
required  to. 

The  second  characteristic 

£y>  J*  oj^i  (25:63)  that  is  "they  walk  on  the  earth  humbly".  Here 
the  word  o'j*  (hawn)  is  used  in  the  sense  of  humbleness,  modesty  and 
decorum  -  that  is  one  does  not  walk  with  pride  or  arrogance.  It  does  not 
mean  that  one  should  walk  very  slowly,  because  it  is  against  Sunnah  if  it 
is  without  any  need.  According  to  the  description  given  in  the  books  of  his 
biography,  the  Holy  Prophet  used  not  to  walk  slowly.  Instead  his  walk 
was  on  quicker  side.  It  is  recorded  in  a  Hadith  *J  <j jlrf  J^>ji\  Uju  that  is  "He 
used  to  walk  in  a  manner  as  if  ground  was  shrinking  for  him".  (Ibn 
Kathlr)  It  is  for  this  reason  that  the  righteous  elders  have  described  the 
slow  walk,  like  that  of  a  sick  person,  as  a  symbol  of  arrogance,  a  sham 
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habit,  and  something  unwanted  (oj^).  Sayyidna  'Umar  once  saw  a 
young  man  walking  very  slowly.  He  asked  him"  Are  you  sickM.  He 
replied  "No".  Then  Sayyidna  'Umar  4&  raised  his  stick  on  him  and 
commanded  "Always  walk  robustly".  (Ibn  Kathlr) 

Hasan  Al-Basri  a1}\  has  said  while  explaining  this  verse  o'j^h 
U)i  J*'ji\  J*  (25:63)  that  the  organs  of  sincere  believers  are  always  humble 
before  Allah,  so  much  so  that  the  one  who  is  not  familiar  with  them  feels 
that  they  are  sick  or  disabled,  while  they  are  fit  and  healthy.  As  a  matter 
of  fact  it  is  the  awe  of  God  which  has  overtaken  them  and  which  has  not 
struck  the  others.  It  is  the  fright  of  Hereafter  which  has  refrained  them 
from  unnecessary  mundane  practices.  Those  who  do  not  have  faith  in  God 
and  keep  themselves  engrossed  in  worldly  affairs  suffer  only  with 
disappointment  (because  they  do  not  get  the  desired  result  in  this  world, 
and  lose  their  share  in  the  Hereafter  as  well).  And  those  who  regard 
sustenance  as  the  only  reward  from  Allah  Ta'ala  and  neglect  practising 
morality  have  indeed  very  little  understanding  and  for  them  there  is 
great  punishment.  (IbnKathir) 

The  third  characteristic: 

i^Jii  jiiltU-  bl}  (And  when  the  ignorant  people  speak  to  them, 

they  reply  peacefully  -  25:63):  It  should  be  kept  in  mind  that  the  word 
"ignorant"  in  this  verse  refers  to  a  person  who  acts  like  an  ignorant 
person,  notwithstanding  that  he  might  be  a  knowledgeable  person.  Also, 
the  word  f&  (peace)  is  not  used  here  in  its  customary  sense  of  greeting, 
but  for  any  word  causing  peace.  What  is  meant  here  is  that  in  response  to 
ignorance  they  keep  composed  and  answer  with  calmness  so  that  others 
are  not  offended  and  they  do  not  commit  a  sin.  The  same  explanation  is 
put  forward  by  Sayyidna  Mujahid  and  Muqatil  etc.  The  intended 
meaning  is  that  they  do  not  avenge  from  those  who  talk  to  them  like 
ignorant  people. 

The  Fourth  Characteristic 

CQ]  ilJLi  oJ±*  jt&j  (and  those  who  pass  the  night  prostrating  and 
standing  before  their  Lord,  -  25:64).  Special  mention  of  night  worship  is 
made  here  firstly,  because  this  time  being  a  time  of  rest,  requires  extra 
effort,  and  secondly  because  it  rules  out  the  possibility  of  showing  one's 
worship  to  others.  The  idea  is  to  express  that  they  spend  their  day  and 
night  in  submission  before  Allah  during  the  day  by  teaching  and 
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spreading  religious  tenets  and  struggling  in  the  way  of  Allah  and  at  night 
by  praying  before  Him.  The  sayings  of  the  Holy  Prophet  <§§  have  extolled 
the  night  prayers  Tirmidhi  has  reported  on  the  authority  of 

Sayyidna  Abu  'Umamah  that  the  Holy  Prophet  <H  said,  "Remain 
steadfast  to  your  night  prayers  as  this  has  been  the  practice  of  all 
righteous  people  before  your  time,  and  this  will  bring  you  closer  to  Allah 
Ta'ala  and  will  expiate  the  evils  and  keep  you  away  from  sins".  (Mazharf) 

Sayyidna  Ibn  'Abbas  4^>  has  said  that  one  who  has  offered  two  or 
more  Rak'ats  after  'Isha'  prayers  is  also  covered  by  the  verse.  (MazharT  from 
Bayhaql)  and  Sayyidna  'Uthman  is  reported  to  have  observed  that  the 
Holy  Prophet  *H  has  said  that  one  who  has  offered  his  'Isha'  prayer  with 
congregation  would  be  regarded  as  having  worshipped  half  the  night  and 
the  one  who  has  offered  Fajr  prayer  with  congregation  would  be  regarded 
as  having  offered  the  other  half  of  the  night  in  prayers.  (Ahmed  and  Muslim 

from  Mazhari) 

The  Fifth  Characteristic 

4^  ^  Wj  S'^yi  <S^J  (and  those  who  say,  "Our  Lord,  avert 
from  us  the  punishment  of  Jahannam  -  25:65).  It  means  that  despite  their 
constant  prayers  day  and  night,  these  favoured  ones  do  not  sit  content, 
but  are  always  fearful  of  God  and  keep  in  mind  the  Day  of  Judgement.  To 
that  end  they  keep  alive  the  righteous  deeds  as  well  as  supplications 
before  Allah. 

The  Sixth  Characteristic 

^3  l^V^  ^  <3^J  (and  those  who,  when  they  spend,  are 

neither  extravagant  nor  miserly  -  25:67).  That  is  Allah's  blessed  servants 
are  neither  spendthrifts  nor  misers  but  they  spend  moderately.  The  words 
(israf  i.e.  extravagance,)  and  j&i  {iqtar,  i.e.  miserliness)  are  used  in 
the  verse  for  the  two  opposite  traits.  Israf  means  to  cross  the  limits. 
According  to  Sayyidna  Ibn  'Abbas  4^>,  Mujahid,  Qatadah  and  Ibn  Juraij 
J\ju  -dJi  ^ j  any  spending  on  something  sinful,  however  little  it  may  be,  is 
israf,  while  others  say  that  even  overspending  in  the  rightful  and  allowed 
things  which  is  wasteful  would  fall  under  the  definition  of  israf.  It  is 
because  any  wasteful  spending  is  by  itself  a  sin  and  hence  isfaf.  Allah 
Ta'ala  has  said  h  (Surely  squanderers  are  brothers 

of  Satan  -  17:27).  In  this  way  the  latter  explanation  is  also  covered  in  the 
explanation  given  by  Sayyidna  Ibn  'Abbas  ^>  that  is  any  spending  on 
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some  sinful  thing  is  <-^i .  (Mazhari) 

jl3i  (iqtar)  means  to  spend  with  miserliness.  In  Islamic  jurisprudence  it 
means  to  be  tight  fisted  where  a  believer  is  directed  to  spend.  In  case  one 
does  not  spend  at  all  at  a  place  where  he  has  been  directed  to  spend,  then 
.that  is  the  worst  situation.  This  explanation  is  also  given  by  Sayyidna  Ibn 
'Abbas  $b  ,  Qatadah  etc.  (Mazhari)  Therefore,  the  message  of  the  verse  is 
that  Allah's  blessed  servants  are  neither  spendthrifts  nor  misers  but  in 
the  matter  of  spending  they  take  the  middle  path. 

There  is  a  saying  of  the  Holy  Prophet  jH  : 

That  is  "It  is  the  sagacity  of  man  to  adopt  the  middle  path  in 
spending"  In  another  Saying  quoted  by  Sayyidna  Abdullah  Ibn  Mas'ud 
4^  the  Holy  Prophet  <H  said: 

That  is  "The  person  who  sticks  to  the  middle  path  and  moderation  in 
spending  will  never  become  a  destitute  and  poor".  (Imam  Ahmad  -  Ibn  Kathlr) 

The  Seventh  Characteristic 

j£l  Lpi  Jjt  ^  o^pJ^  jjjJij  (And  those  who  do  not  invoke  any  other  god 
alongwith  Allah  -  25:68).  The  first  six  characteristics  included  the 
principles  of  obedience  and  now  the  characteristics  of  disobedience  are 
described.  Among  these  the  very  first  one  relates  to  belief,  that  is  these 
blessed  servants  do  not  associate  any  one  with  Allah  Ta'ala  in  His 
worship.  This  point  establishes  that  shirk  (4^0  is  the  biggest  sin  of  all. 

The  Eighth  and  Ninth  characteristic 

£i  jA\  J-iJl  o)l^i  ^  (do  not  kill  a  person  whom  Allah  has  given 
sanctity  -  25:68).  This  is  the  description  of  the  major  and  grave  sins 
pertaining  to  one's  deeds.  It  is  mentioned  that  Allah's  blessed  servants  do 
not  go  even  near  them;  neither  they  indulge  in  adultery  nor  do  they  kill 
innocent  people.  After  describing  the  beliefs  and  big  sins  of  one's  deeds 
the  verse  says  Wit  jfcilii  JJu? ^ij  (25:68)  that  is,  whoever  will  involve 
himself  in  the  above  mentioned  sins  will  get  punished  accordingly.  Abu 
TJbaidah  has  described  the  meaning  of  the  word  ftt  (atham)  in  this  verbe 
as  punishment  of  sin.  But  some  other  commentators  have  said  that  f$  is 
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the  name  of  a  valley  in  the  Hell  which  is  full  of  severe  and  rigorous 
punishments,  and  they  have  quoted  a  few  sayings  in  support  of  this 
contention.  (Mazhari) 

The  next  verse  mentions  some  details  of  the  punishment  to  be  faced 
by  the  aforementioned  sinners.  In  the  context  of  these  verses  it  is  certain 
that  this  chastisement  will  be  exclusive  to  those  who  were  infidels  and 
also  indulged  in  adultery  or  homicide.  In  the  first  place  the  phrase 
^\&\  (The  punishment  will  be  doubled  for  him  -  69)  cannot  be  applied  on 
Muslim  sinners  because  they  are  told  both  in  the  Qur'an  and  in  the 
Sunnah  that  they  will  get  only  one  punishment  against  a  sin.  Any 
increase  in  the  intensity  of  chastisement  will  not  be  in  the  case  of 
believers.  Doubling  of  chastisement  will  be  exclusive  to  infidels  i.e.  the 
first  chastisement  will  be  for  infidelity  and  in  case  they  have  also 
committed  sins  the  chastisement  will  be  doubled.  Secondly,  it  is  also 
mentioned  about  this  chastisement  that  it  will  be  perpetual  (VjL^  <«J  - 
25:69)  i.e.  the  punished  will  be  placed  there  forever  after  being  disgraced 
and  condemned.  On  the  other  hand  no  believer  will  be  condemned  for 
ever  in  the  Jahannam,  no  matter  how  big  a  sin  he  has  committed. 
Muslims  will  be  taken  out  of  the  Jahannam  when  they  have  completed 
their  term  there.  In  brief,  those  infidels  who  reject  monotheism  and  also 
commit  adultery  and  homicide  will  be  awarded  doubled  chastisement 
which  will  increase  in  intensity  and  will  last  forever.  In  the  next  verse 
there  is  a  solace  for  the  above  type  of  sinners  in  that  if  they  seek  Allah's 
forgiveness  and  act  righteously,  then  Allah  Ta'ala  is  expected  to  change 
their  sins  into  righteous  deeds.  In  other  words,  once  they  have  repented 
on  their  past  sins  and  accepted  Islam,  their  past  sins  will  be  taken  away 
from  their  record  and  all  that  will  be  left  in  the  record  would  be  nothing 
but  righteous  deeds.  It  is  because  Allah  Ta'ala  has  promised  that  when  an 
infidel  accepts  Islam,  all  sins  he  might  have  committed  during  infidelity 
are  pardoned.  Hence  their  previous  record  which  was  full  of  sins  and  evil 
deeds  will  be  forgiven  and  scraped,  and  will  be  replaced  with  a  fresh 
record  of  good  and  righteous  deeds  which  they  would  perform  after 
submitting  to  Islam.  This  explanation  of  conversion  of  sins  into  virtues  is 
given  by  Sayjndna  Ibn  'Abbas  4^>,  Hasan  al-Basrf,  Said  Ibn  Jubair  and 
Mujahid       Jjl  (Mazhari). 

Ibn  Kathir  has  given  another  explanation  for  conversion  of  sins  into 
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virtues.  He  says  that  when  they  will  remember  all  those  sins  which  they 
had  committed  during  the  period  of  their  infidelity,  they  will  repent  and 
seek  Allah's  forgiveness.  This  act  of  repentance  will  replace  their  sins  into 
virtues.  In  support  of  this  explanation  some  traditions  have  also  been 
quoted. 

b'lii  Jji  J\  J^}  ^       (And  whoever  repents  and  does 

righteous  deeds  he  turns  to  Allah  truly  -  25:71).  On  the  face  of  it,  it  looks 
repetition  of  the  same  subject  as  described  in  the  preceding  verse  i.e.  *y  VI 
lAJli  MLp  'JA  3  Cte  .  But  Qurtubi  while  quoting  Qaffal  has  explained 
that  this  repentance  is  different  and  separate  from  the  repentance 
described  in  the  previous  verse.  It  is  because  the  previous  verse  related  to 
deniers  of  monotheism  and  infidels  who  indulged  in  adultery  and 
homicide  and  then  submitted  to  Islam.  Hence  their  sins  were  converted 
into  virtues.  But  here  the  second  verse  speaks  about  the  repentance  of  the 
Muslim  sinners.  This  may  be  explained  by  the  fact  that  in  the  previous 
verse  the  repentance  was  combined  with  the  word  which  means  that 
they  accepted  Islam  whereas  in  the  second  verse  the  word  is  not  there, 
which  means  that  in  the  second  verse  the  repentance  is  related  to  those 
sinners  who  had  already  converted  to  Islam  or  that  they  were  Muslims, 
but  by  negligence  indulged  in  adultery  and  homicide.  Hence  this  verse 
relates  to  those  Muslims  who  commit  sins,  but  then  repent  on  their  folly 
sincerely  and  seek  Allah's  forgiveness  and  then  keep  themselves  away 
from  sins  and  evil  deeds.  Such  repentance  by  the  Muslims  will  be 
regarded  in  order  and  accepted.  It  should  be  understood  here  that  the 
word  <>y  (taubah)  is  used  here  in  conditional  clause  as  well  as  in  principal 
clause.  In  the  conditional  clause  it  means  verbal  repentance,  and  in  the 
principal  clause  it  refers  to  the  practical  repentance  in  the  sense  of 
correcting  one's  deeds.  Hence  it  means  that  if  someone  repented  on  his 
sins  and  proved  his  sincerity  by  not  indulging  in  those  sins  again  would 
be  regarded  as  on  the  right  path  towards  Allah  Ta'ala.  As  against  this  the 
one  who  repented  on  his  past  sins  but  continued  indulging  in  those  sins, 
is  like  the  one  who  has  not  repented. 

In  brief  if  a  Muslim  indulged  in  a  sin  by  negligence  and  then  realized 
that  he  has  done  wrong  and  repented  and  after  that  kept  himself  away 
from  the  sin,  his  repentance  will  be  accepted  by  Allah  Ta'ala,  and 
hopefully  he  will  get  the  same  benefit  as  described  in  the  first  verse  i.e. 
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his  sins  will  be  converted  into  virtues. 

Some  rules  of  taubah  (repentance)  from  sins  had  been  mentioned 
during  the  traits  of  Allah's  favoured  servants.  The  next  verses  are  back  to 
the  original  subject. 

The  tenth  characteristic 

jfy  oj^*-~>  V  0*4^3  (And  those  who  do  not  witness  falsehood  -  25:72), 
That  is  they  do  not  participate  in  the  meetings  where  lie  and  falsehood 
has  currency.  The  biggest  falsehood  is  the  kufr  (disbelief)  and  shirk,  and 
the  next  in  order  comes  the  common  lie  and  acts  of  sin.  In  other  words  the 
blessed  and  favoured  servants  of  Allah  avoid  attending  such  meetings. 
Sayyidna  Ibn  'Abbas  has  said  that  these  meetings  or  assemblies  refer 
to  infidels  festivals,  carnivals  and  field  days;  while  Sayyidna  Mujahid  and 
Muhammad  Ibn  Hanifah  are  of  the  view  that  they  relate  to  music 
concerts.  According  to  'Amr  Ibn  Qais  they  refer  to  vulgar  and  cheap  dance 
parties  Zuhri  and  Imam  Malik  term  them  as  liquor  drinking  parties  (Ibn 
Kathlr).  In  any  case  there  is  no  contradiction  in  all  these  explanations 
because  all  such  gatherings  come  under  the  definition  of  assembly  of 
falsehood.  The  righteous  people  should  avoid  such  gathering,  as  even  an 
intentional  look  at  them  is  tantamount  to  participation  in  them.  (Mazharf) 

Some  commentators  have  taken  the  sentence  jjjJl  oji*i4  to  mean  that 
they  do  not  give  false  evidence,  which  is  one  of  the  possible  meaning  of 
the  word  (The  English  translation  of  the  sentence  given  in  the  text 

as  "do  not  witness  falsehood"  has  a  slight  indication  to  this  interpretation 
also).  It  is  a  well  known  fact  that  both  Holy  Qur'an  and  Sunnah  declare 
the  false  evidence  as  a  great  sin  and  an  enormous  evil.  Bukharl  and 
Muslim  have  recorded  Sayyidna  'Abbas  ^k>  quoting  that  the  Holy  Prophet 

said  that  false  evidence  is  the  gravest  of  the  major  sins. 

Sayyidna  'Umar  said  that  if  the  offence  of  giving  false  evidence  is 
proved  against  someone,  he  should  be  flogged  with  forty  stripes,  and  then 
his  face  be  painted  black  and  taken  round  the  market  place,  and  after 
that  put  in  jail  for  a  long  time.  (MazharT) 

The  Eleventh  Characteristic 

^!/C  'ir*  $S  'Mj  (and  when  they  pass  by  the  absurd  things,  Pass  by 
with  dignity  -  72).  That  is  if  by  chance  they  happen  to  pass  by  immoral 
gatherings,  they  walk  away  with  dignity  and  grace.  In  other  words  as 
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they  do  not  attend  such  gatherings  intentionally,  if  they  happen  to  pass 
by  them  sometimes  by  chance  they  just  walk  away  from  there  in  a 
dignified  manner.  That  is  despite  their  belief  that  their  evil  acts  are 
hateful,  they  do  not  take  pride  or  regard  themselves  superior  for  not 
indulging  in  them.  Once  Sayyidna  Abdullah  Ibn  Mas'ud  happened  to 
pass  by  an  absurd  and  dissolute  gathering,  so  he  did  not  stop  there  but 
simply  walked  away.  When  the  Holy  Prophet  jH  learnt  about  this 
incidence  he  remarked  "Ibn  Mas'ud  has  become  (dignified)"  and  then 
recited  this  verse  wherein  it  is  enjoined  to  walk  away  from  dissolute 
gatherings  with  dignity.  (Ibn  Kathir) 

The  Twelveth  Characteristic 

U£i  j  lli  £Ip         tflj  \i\  jj  JJI  j 

And  those  who,  when  they  are  reminded  of  the  verses  of  their 
Lord,  do  not  fall  at  them  as  deaf  and  blind  ones  -  25:73 

That  is  when  the  blessed  servants  of  Allah  are  reminded  of  His  verses 
and  the  Hereafter,  they  do  not  throw  themselves  upon  them  as  if  they 
were  blind  and  dumb,  but  pay  heed  to  them  like  sober  and  sensible 
persons,  and  act  upon  them.  They  do  not  behave  like  the  ignorants  or 
negligent  persons  as  if  they  have  not  seen  or  listened  i.e.  not  understood 
the  message.  Two  things  are  mentioned  in  this  verse.  One,  to  fall  at 
Divine  revelation  i.e.  to  listen  them  with  full  attention.  This  is  a  virtuous 
and  commendable  act.  Second,  to  fall  at  the  verses  like  deaf  and  dumb 
people  which  means  to  listen  to  the  message  but  without  any  purpose  or 
commitment  and  act  in  a  manner  that  the  real  message  has  not  been 
registered,  and  even  if  they  follow  the  Qur'anic  message  it  is  not  in  line 
with  the  practices  of  the  companions  of  the  Prophet  g£  or  their  followers. 
Such  people  follow  their  own  whims  based  on  hearsay,  which  is  as  bad  as 
not  following  the  Divine  message. 

Self-study  of  religious  precepts  is  not  enough  but  they  need  to  be 
acted  upon  in  the  light  of  interpretation  given  by  classic  scholars 

As  it  is  condemned  in  the  verses  under  study  that  Divine  message  is 
ignored.  It  is  also  pointed  out  with  equal  emphasis  that  it  is  listened  and 
acted  upon  without  due  diligence,  that  is  without  comprehending  the 
intent  and  spirit  of  the  precept  and  according  to  one's  own  sweet  will.  Ibn 
Kathir  has  reported  on  the  authority  of  Ibn  'Aun  that  he  inquired  from 
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Hadrat  Sha'bi  ^u;  aJUi  <u^ j  that  if  he  comes  across  a  people  who  are  in  the 
state  of  sajdah  (prostration),  whether  it  is  correct  for  him  to  join  them  in 
sajdah.  Sha'bi  ^\juaH\  j  replied  in  the  negative  explaining  that  it  would 
not  be  correct  for  him  to  join  in  their  prostration  unless  he  finds  out  the 
purpose  of  that  act.  It  is  not  proper  for  a  believer  to  join  in  any  action 
without  knowing  the  purport  of  that  act,  rather  he  should  seek  to  know 
the  purpose  behind  an  act  before  taking  it  up  for  himself.  When  one  has 
not  listened  the  verse  of  prostration,  nor  does  he  know  the  reason  for  their 
prostration  it  is  not  allowed  for  him  to  go  in  prostration. 

It  is  a  matter  of  great  satisfaction  that  there  is  a  new  tendency  among 
the  younger  generation  and  modern  educated  people  to  study  the  Qur'an 
but  to  achieve  this  purpose  they  often  deem  it  enough  to  study  the  Qur'an 
and  try  to  understand  it  through  the  translations  of  the  Qur'an  on  their 
own.  This  practice  being  against  the  correct  principles  of  learning 
something,  often  makes  them  fall  into  misconceptions.  It  is  a  well-settled 
fact  that  education  and  knowledge  cannot  be  imparted  only  through 
books  unless  guidance  of  a  teacher  is  available  for  explaining  the 
intricacies  of  the  subject  which  normally  go  unnoticed  by  an  ordinary 
reader.  It  is  rather  strange  why  people  feel  that  this  basic  rule  does  not 
apply  to  Qur'an  and  its  related  subjects  and  try  to  indulge  in  interpreting 
the  Holy  Book  according  to  their  own  wishes.  This  type  of  study  and 
interpreting  Qur'an  oa  one's  own  without  the  help  and  guidance  of  a  well 
qualified  teacher  also  falls  under  the  purview  of  this  verse  i.e.  "they  do 
not  throw  themselves  upon  as  if  they  were  blind  and  dumb".  May  Allah 
lead  us  to  the  right  path. 

The  Thirteenth  Characteristic 

And  those  who  say,  "Our  Lord,  Give  us,  from  our  spouses  and 
our  children,  coolness  of  eyes  and  make  us  heads  of  the 
God-fearing.  (25:74) 

This  verse  contains  a  prayer  for  one's  spouses  and  children.  According 
to  the  explanation  put  forward  by  Hasan  al-Basri  ^U;  4Jl  a+j>~ j  one  can 
draw  solace  from  his  dear  ones  (wife  and  children)  if  they  submit  to  the 
way  of  Allah.  That  is  the  true  bliss  for  a  man,  and  if  the  good  health  and 
well  being  of  the  wife  and  children  is  also  added  to  this,  it  is  also  in  order. 
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What  is  alluded  here  is  that  the  righteous  servants  of  God  do  not  care 
about  correcting  themselves  only,  but  also  take  care  of  the  virtuous 
actions  of  their  children  and  spouse,  and  keep  trying  for  their 
improvement,  and  it  is  a  part  of  their  efforts  that  they  pray  Allah  to  make 
them  take  the  right  path.  The  second  sentence  of  this  verse  says  llii^-ij 
(and  make  us  heads  of  the  God-fearing  -  25:74)  Apparently  this  is 
a  prayer  for  getting  a  high  status  and  a  source  of  pride,  which  is 
forbidden  by  other  injunctions  of  the  Holy  Qur'an.  The  Qur'an  says  at 
another  place"  ^  %  J  &  ojiy  Si  ^it  4^  i/Jh  J0»  £fa  that  is  "As 
for  that  ultimate  Abode  (the  Hereafter),  We  assign  it  to  those  who  intend 
neither  haughtiness  on  earth  nor  mischief  (28:83).  And  the  (best)  end  is  for 
the  God-fearing  -  28:83".  Hence,  some  scholars  have  commented  about  this 
sentence  of  the  verse  that  everyone  is  the  head  or  Imam  of  his  family. 
Thus,  if  his  family  members  become  God  fearing,  he  will  automatically  be 
their  head  or  Imam.  Therefore,  the  final  outcome  is  that  prayer  was  not 
meant  for  personal  aggrandizement,  but  for  the  family  members  to  follow 
the  right  path.  Ibrahim  Nakha'i  ^JUJ  -*JL5*  *^>- j  has  also  explained  about  this 
verse  that  the  prayer  contained  in  it  is  not  meant  for  a  high  position  or 
authority  for  oneself  but  to  request  the  grant  of  such  a  disposition  that 
people  try  to  emulate  it  in  religious  deeds  and  actions,  and  that  it  be  of 
benefit  to  others  and  thus  might  fetch  the  praying  people  some  of  its 
reward.  And  Sayyidna  Makhul  Shami  ^JU;  Jill  <u>.j  has  elucidated  that  the 
purpose  of  the  prayer  is  to  implore  an  exalted  status  of  God  consciousness 
that  even  the  God  fearing  people  may  also  draw  inspiration  to  follow  that. 
Qurtubi  has  narrated  both  these  explanations  and  then  commented  that 
the  net  outcome  of  both  is  the  same,  that  the  desire  for  an  elated  position 
or  high  office  in  religious  affairs  for  attaining  reward  in  the  Hereafter  is 
not  improper;  rather  it  is  allowed.  On  the  other  hand  in  verse  \J£-  oj&Jtf 
(who  intend  neither  haughtiness  -  28:83)  the  desire  and  search  for  worldly 
exaltation  and  authority  has  been  condemned.  Here  the  description 
about  the  main  traits  of  Ibad-ur-Rahman  or  the  perfect  believers  has 
been  completed.  Now  their  rewards  and  degrees  of  exaltation  in  the 
Hereafter  are  related. 

iiyji  Kyj^i  (Such  people  will  be  rewarded  with  the  high  place  -  75) 
The  literal  meaning  of  <i>  ighrfah)  is  upper  story.  The  righteous  people 
having  special  closeness  to  Allah  will  be  given  high  chambers  in  Paradise 
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which  will  look  like  stars  to  common  people.  (al-Bukhari,  Muslim,  Mazhari) 

It  is  narrated  in  Musnad  of  Ahmad,  BayhaqI,  Tirmidhi  and  Hakim  on 
the  authority  of  Sayyidna  Abu  Malik  al-Ash'arl  that  the  Holy  Prophet 
said  "In  Paradise  there  will  be  such  upper  Houses  that  their  interior  could 
be  seen  from  outside  and  the  exterior  from  inside".  Sahabah  inquired 
from  him  as  to  who  will  live  in  them.  Then  he  $i  replied  "Those  who  keep 
their  speech  clean  and  soft,  greet  every  Muslim,  feed  the  poor,  and  offer 
Tahajjud  prayers  at  night  when  others  are  sleeping."  (Mazhari) 

JI>j  Q  yjfej  (And  will  be  received  therein  with  prayers  of  their 
eternal  life  and  peace  -  25:75).  That  is  beside  other  boons  of  Paradise  they 
will  have  the  honour  that  angels  will  greet  and  felicitate  them. 

Upto  this  point  the  traits  and  deeds  of  the  sincere  believers  and  their 
rewards  and  recompense  were  described.  Then  in  the  last  verse  the 
infidels  and  disbelievers  have  been  warned  again  of  the  chastisement  on 
which  the  Surah  is  concluded. 

^  £>  >j£  £  J5  (Say  (0  Prophet)  My  Lord  will  never  care 
about  you,  if  you  will  not  invoke  Him  -  25:77).  Different  versions  are  given 
in  the  interpretation  of  this  verse,  but  the  one  given  in  the  text  above  is 
the  simplest  and  straight  forward;  that  is  you  would  have  no  value  or 
importance  before  God  if  you  do  not  call  Him  and  pray  to  Him.  It  is 
because  the  very  purpose  of  man's  creation  is  that  he  should  worship 
Allah  as  mentioned  in  the  verse  0ji£J  %  JJVO  ^  ^3  (I  have  not 
created  Jinn  and  mankind  except  to  worship  Me  -  51:56).  After  declaring 
the  principle  that  man  has  no  value  and  importance  without  worship,  the 
infidels  and  disbelievers  are  addressed:  &  that  is  "since  you  have 
belied  (the  truth)"  you  are  of  no  consequence  before  Him."  liljJ 
(the  punishment  will  be  inseparable  from  you  -  77).  That  is  now  this 
rejection  and  disbelief  have  become  an  integral  part  of  your  being  and 
will  keep  clinging  to  you  until  you  are  thrown  in  the  Fire  of  Hell  forever. 
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